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KATO/IMYKA PE©OOPMA: KA MOJEPHO]
CUMBUO3U PEJIUTUJE U IOINTUKE?

Caxerak: Y pajy ce pasmMarpa KaTonndka pedopma Kao Imepuof IpoMeHa y
PymMoxaTonmukoj LpkBu y 16. 1 17. BeKy, KojuMa ce OHa CyIIpOTCTaB/bajta peopmanmju,
1 KOja je cajipkasia cuM61103y peruruje v nomutuke. Ha myTy KoHconmmpanyje PuMokato-
NMYKa [PKBa Ce Hije OIpefieNiIa 3a jeBaHheoCKy PYCTYTI, Te je CTOTa 3HaYajaH [eo CBOjUX
Mepa CITpoBerIa yIpaBo HOMMTUYKIM CPeIiCTBIMA, Koja Cy HeKajla O/Ta arpeciBHa a HeKaja
coducrunypana. 3HadajHM aceKTu pedopme O6MIM Cy OIVDKY IOMUTUIKUM aKIyjama
HETOo YHYTPallli0j OOHOBM U PeopraHM3aIji, TAKBUM MepaMa PYMoKaTomyKa IjpKBa je
IOKYyIIaBasIa fIa Cé KOHCOMMYje ¥ 3alTUTH Off TIPOTECTaHTU3MA.

Kipyune peun: Karomnixa pedopma, pennruja, IONUTHKa, KATONMUIIM3AM, IPOTECTaH-
TH3aM

YBon

Pedopmanuja ce of caMyx cBojuX Imoyeraka Mo>ke IOCMAaTpaTy U Kao jak MOMUTIY-
KI [IOTPeC a U y CAMUM IIOKPeTHMa WK y3poILMMa pedopMaliyje y IojeaMHIM 3eM/baMa
NeXKay Cy YMCTO IMOMUTUYKM pasnosu. Pagu ce o BpemeHy Kajja ce EBporna mMemana un
KpeTasa Ka MOIEPHM3ALIMj} ¥ MOI€PHOM IIPUCTYIY Y HOMUTUIN, KYATYPH, HOCIOBAY I
TeHepaJiHo Y CBUM e/leMeHTUMa X1BoTa. KoHdecroHamHy mporecy 61 Cy 3aCUTypHO
jemaH off IPBMX ITOKpeTaya Te MofiepHu3aryje. CTora He 4y/yi ia paHO MOJIepHO fi00a jeflaH
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3 Pay je jeiHUM JE/IOM HACTA0 KAO PE3YITAT MCTPAXUBAa Ha JOKTOPCKOj auceprauujn [lammbopa
Enesosuha, Ipany Iynuman (1568-1612) - kacHu xymanuzam u xaitionuuxa pedopmayuja. Kococka
Murposuna, ®unosodcku daxynrer, 2014. http://nardus.mpn.gov.rs/handle/123456789/41412sh
ow=full. Paz je pesynarar ncrpaxusarma Ha npojektuma: VIVIVL 47023 Kocoso u Meitioxuja usmehy
HAUUOHATIHOT ugeHTHUTTeitia U espounitieipayuja i Mogeprusayuja 3aiiagroi banxara (es. 6p. 177009)
Koje dyHaHCKpa MUHICTapCTBO IIPOCBeTe, HayKe U TeXHOJIOLIKOT pasBoja Pery6mike Cp6uje.
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ox npBux panomopepuyicta Buudpup llymue (Winfried Schulze) nasusa Tpu Beka n3mehy
pedopmanuje n Ppannycke pesonyiuje (Schulze, 1993, str. 6). Pedopmarmonn Tokou y
CBIM eBPOIICKIM 3eM/baMa MIMaJIV Cy Matbe-BIIIIE Y CBOjOj CYLITHHY IIONUTUYKE eJIeMEeHTe
u ubeBe. Y ToM KoHTekcTy XepmaH bopuconnk (Hernan Borisonik) zo6po mpumehyje
Jia ce IIPOTeCcTaHTCKa pedopMalilija II0jaBUIa Y XOPU3OHTY Tfie ce Honuitiuka u peauiuja
Mebhyco6Ho npoxxnmajy u npekiamnajy (Borisonik, 2015, str. 112). CympoTcTaB/beHy Ipo-
nec pedopmannju, Karonndka pepopma, Takohe je umao y cebu cumbmosy penurnje u
HOMUTHKE, KOjoM je PrMoKkaTo/mMuKa ipKkBa HacTojana fa ce Konconmupyje. Ho, Ha Tom
HyTy Huje MOITIa mobeanTy jeBaHheoCKM IPUCTYIIOM, Te je CTOra 3Ha4yajaH e CBOjUX
Mepa CIIpoBesia YIIPaBo MOMUTUYKUM CPEfICTBIMA, Koja Cy HeKajla 61/la arpecuBHa a He-
Kafia copucTunypana. IInb Haller HCTpakuBamba jecTe a IOKa>KeMO ITIaBHe aclleKTe
Katomuuke pedopme u fja ykakeMo Ha OFHOC IUCKypca Pe/IUTHje U IIONMUTUKE YHYTap OBOT
nporieca. Kao 1 a moxaxeMo fia je ped o IpBOM IIpuMepy CUMOMO3e Peuriuje U IONTUTUKe
Y MOJIEPHO]j €BPOIICKOj ICTOPUjI.

O nojmy n mpouecy

Karomuka pedopma IpecTap/ba epyuoy KOPEHUTUX IIpOMeHa Y PYMOKaTONINYKOj
LpKBI Y 16. 1 17. BeKy, LIpKBa ce pedpopMucasa M3HYTPa, HOKyLIaBajyhu fja ce CyrpoTcTaBu
noceguLaMa rnpoeca pepopmanuje. OBaj Ipoliec ¥Ma CBOj UCTOPUjCKU TOK KOjU CexKe J10
BpeMeHa 3HaTHO Ipe pedopMaliyje U MMa IoceOHY 0COOEHOCT I CYIITHHCKY PasIuINTOCT
oz koHTpapedopmanyje. IIpsu noxymaju pegopme HUCY ce OITIeaNN y pelpecUBHIM
MepaMa, Beh y CyIITHHCKMM HacTojamb1Ma [ Ce LPKBa U3HYTpa TpaHcdopMuiie 1 mobenu
cmabocTu Koje cy Harpusae iweHo 6uhe. Pedopma 1ipkBe ocob6uto jaya nocie TpeHTCKOr
cabopa, Koji je KOHIUIINPAO HOBY BEPCKY, [YXOBHM U KYITYPHU IIOKPET, yCMEePEH Ha
KoHcomupanujy upkse. ITox yTuijajeM Mepa Koje HasuBaMO KaTOMYKOM pepopMOM HacTaje
II07IeT TeOJIOTHje, KYATYpe ¥ HOBOT Tajiaca xpuirhanckor xymanusma (Weiss, 2005, str. 9).

Karomuka pedopma ce Tymaun Kao IIoceb6aH Ipoliec y OfHOCY Ha KOHTpapedopMaly;jy,
KOja je IofjpasyMeBajia OIUTIYKe, BOjHE U TIPaBHe Mepe yIiepeHe IpoTUB pedpopMariyje.
KoHnTpapedopmalyja je mpolec Koju ce 0gBHUjao of IIpBe MOJ0BUHe 16. 1y 17. Bexy, a
Wb My je 6110 [ja CIIpeult muperbe pedopMaliyje 1 IOBPATH TIOJ LIPKBEHY jyPUCAUKI]Y
TepuTopyje Koje cy mputuciu pegopmaropu. OBakse Mepe Cy Ouie y MHOTMM CIIy4ajeBUMa
JIe/I0 MICTUX OHUX JBYAM KOju ce yopajajy y nuaHocTu Katonudke pedopme. Crora ce
AMXOTOMMUja OBa Ba TOTOBO MCTOBpeMeHa Ipolieca 4ecTo Opulle U TeLIKO je noByhn
jacHmjy rpauuny mebhy muma. Kourpapedopmannja, kao mporiec, mpencTasba jefaH of
acrekaTa KoH(ecroHanu3anuje fpxKase U APYLITBa, U MOXKe ce HeUHUCATH Kao Ipoliec
Koju je KpeHyo 1520. rogmue ocynom Maptuna JIytepa (Martin Luther, 1483-1546) ox
crpane narne JlaBa X (Leo X, 1513-1521), n ocyge xojy My je uspexao Kapno V (Carlo V,
1519-1556) 1521. rogune, cMatpajyhu ra of Tajia ,,3710racHuM jepernkom’ (Samardzié,
2001, str. 65). Kourpedopmanuja je Ha Teputopuju CBeTOr pUMCKOT IIapCTBa, YIPKOC
KaTo/MM4Koj momtuiy Xab3byprosara fana maje pesynrare. Ha eBporckom many takobe,
360T reOIIONIUTUYKIX OKOJTHOCTY HacTanux onacHouhy og OcMaHnuja, 1 360r Heclarama
Mmeby nmancrsom, HapcrBom u @panrryckom (Diirr, 2006, str. 24; Weiss, 2005, str. 11).

Y OIIITOj MCTOPUjCKOj CBECTU Ce IOZ IojMOM pedopManyuje cMaTpa 06pasoBame
eBaHTeINCTUIKO-TyTepaHCcKe 1 pedopMucaHe KoHpecuje Koja je modena ca MapTiHOM
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JIyrepom. CaBpemenu Hemauku couuonor bepun Xam (Berndt Hamm) omucyje
Pa3Boj IIO3HOCPENHOBEKOBHOT reformatio y pepopMalujy Kao Impoiec HopMaTHBHE
LieHTpanusalyje penuruje u apymrsa y Hemaukoj. O JIyTepoBy pedopmanujy nedpunnire
Kao IOKPeT exciizio3ueéHol Kapakitiepa N cMaTpa Ja ce OHa He MOXKe IIOCMAaTPaTH Kao
crenuUYHOCT YHYTap LIMPer KOHTEKCTa TONIePAaHTHNUX CPeilbOBEKOBHIX TEO/NIOrMja 1
pedopmaropckux Mopiena. Pesynrar je 610 cTBapame HOBe peliruje Koja ce OBOjuIa Off
TpafinLIMOHaIHe I[pKBe. 3a Mepuoy, MsMeby 1517. m 1555. ropuHe, of 18. BeKa ce ycTanno
nojam pedopmanuja (Weiss, 2005 str. 12). Y caBpeMeHO0j ucropuorpaduju nocroje
MMUIIbeRa Jia je kopuiheme MojMa pedopmaluje u KOHTpapedopMalje Kao HasuBa 3a
eIIoXy BaH IpKBeHe NcTopuje npobremarndHo. [Toce6HO U3 pasiora LUITO Cy Ce Y OBOM
[EePUOAY AelIaBanu u APyru GOpMAaTUBHYU UCTOPUJCKY IIpoLiecy, 60pbe OKO XxereMoHuje
y EBpom, mpymrsene TpancdopMalyje, CTalelIKy paTOBU U KOJIOHMjaTHa eKCITaH3Mja.
Mapa je caBpemenn Hemauku uctopudap EpHct Banrtep 3enen oBy emoxy HasBao JJoda
pedopmauuje, penaTUBU30BAO je 0Baj mojaM ykasyjyhn Ha oco6eHOCTH KalIBMHU3MA,
MIIMTAHTHOT IIPOTeCTaHTM3Ma WM KOH(ecroHaTHe KHe)KeBUHe U KY/ITYPHOL HallpeTKa
nsmeby 1555. u 1648. rognue. [Ipema mweroBom Mulbeny: ,,Kondbecnonanny nomuruky
HasMBaMO KOHTpapedopMalujom’, 1 OHa Ce OAHOCH Ha aKIije PMMOKATOMMIKe LIPKBe.
Hcrnae pa je jomr Xajupux Jlyn (Heinrich Lutz), mmenosao Bpeme nsmehy Jlyrepose
pedopmanje n Bectdanckor Mupa xao goda pepopmanuje u konisipapepopmauje (Weiss,
2005, str. 12; Vocelka, 2010, str. 152-154.)

Jow je aBHO Jleomony Panke (Leopold von Ranke) sakpyuno ja je pasior jauama
KaToJIMII3Ma Off ApyTe IOJIoBUHe 16. Beka 6110 3apaBo iberosa o0HoBa. IlojaM kaifionuuka
pedopmayuja yreMe/bIO je IPOTECTAHTCKU MCTOpudap Bumxenm Maypen6pexep (Wil-
helm Maurenbrecher) y ceom pey u3 1880. roguse, rie y npegrosopy feduHmIIe oBaj
npouec (Maurenbrecher, 1880, str. vi). KaTonmuka ncropuorpaduja je To ¢ ofyIeB/bembeM
IIPUXBATIUIA, KaKo 611 Harmacuia 06HOBY Prmokaromiike 1ipkBe y 16. Beky. JIygsur [Tactop
(Ludvig Pastor) uspas kaitionuuka pedpopmayuja v peciiiaypayija KOPUCTIO je y CBOjoj
MCTOPYj!U Kao TEPMUH KOjU O3HauaBa Iepuof Koju nounmbe of namne Jymuja 111 (Julius I11,
1550-1559). CmaTpao je fga je KaTonmuka pedopmaryja mporec Koju Hije NHUIUPaH
JIyrepoBom pedopmarujom, Beh ocuuBamem pumckor Oratorio del Divino amore, y
HOC/IeBYM rofuHama nonTr¢ukara Jlasa X. Tume je karonmuka pedopmanija n3ryouia
KapakTep KOHTpaMepe 11 IocTana camocrasnaH npoiiec. [Tactop he ocratu ynamhen, jep
je yBeo y ucropuorpadujy nojam kamionuuke pecitiaypayuje, HACyIIpoT IIPOTECTAHTCKOM
ucropudapy MaypeHOpexepy 1 BberoBoM I0jMy kaitionuuxa pegpopmavuja (Weiss, 2005,
str. 13). 3aB1CHO OFf peurujcke MpUIagHOCTI NCTOPUYAPA, II0jMOBY KOHTpapedopManyja
U KaTo/mdka pepopmanyja cy go npse monouHe 20. BeKa y UCTOpUOrpaduji pasmmanto
nouMaHn. bojbeM pazyMeBamy OBUX IIOjMOBA IMOKYIIAO je ATy JOIPUHOC KaTOMNIKI
upkBenu ucropudap Xybept Jepun (Hubert Jedin) y crymuju Kaimionuuxa pepopmayuja
unu kouniipapegpopmayuja? us 1946. rogune (Jedin, 1946). Y caxeroj bopmynanuju
OBOT YICTOPUjCKOT NUTamba, OH uctude: ,Karonmnuka pedopmanuja je camo pedexcuja
IIpxBe Ha KaTONMMYKM >KUBOTHM MJieasl KpO3 YHYTpallby 0OHOBY, KOHTpapedopMalja
je camosaarame Lpkse y 6op6u nporus nporecrantusma’ (Jedin, 1946, str. 38; Weiss,
2005, str. 13). JenuHOBO TyMadee je paHuje IpefcTaBe 0 BpeMEHCKOM TOKY pedopMariije
u Katomnike pedopmannje (OIHOCHO KOHTpapedopMalje Kao peakiiuje), 03HAINIO
npesasubennum y ncropuorpaduju. OBu npouecu Hucy ce pebanu jeman sa gpyrum
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Beh cy yrmaBHoM Texu mapanenso. IIpoyuaBame pedopManije 13 yIaa KaToMNYKe
ucropuorpaduje je Taxo yHarpeheHo, IpBo MCTpakyBamiMa JeHa a 3aTuM Joseda Jlopira
(Lortz). JenuH je 6uo jeman on Bogehux ncropudapa 20. Beka, 6aBIO ce epHOAU3aALINjOM
U feduHMCabeM Ipoljeca y 16. u 17. BeKy, Tako Ja je pallwIaHMO OBa [Ba TepMUHA KOja
O3HAYaBajy pasnuyuTe Mpoliece y mapanaenHoM ofsujamy (Weiss, 2005, str. 12-13; Win-
kelbauer, 2003, str. 112). IIpema MuII/beby caBpeMEHOT CHELMja/IACTe 32 OBO IUTAIbe
Iurepa Bajca (Dieter Weiss), y naHammoj nctopuorpaduju TeHAeHIje oKasyjy fa he ce
KapakTep eroxe pedopmanyje 1 KoHTpapedopmalyje Koju je paHuje 6110 ITO3HAT, TOTIIYHO
nsry6uru. OH cMaTpa Aa akieHaT Tpeba CTaBUTH HA UCTPAXKMBakbe YHYTpalllbe 0OHOBE
PuMokaronmyke npKse, a Ta morpeba 3a pepopMoM jaBuia ce jour y cpenmeM BeKy. CBu
TV Hallopy 3a 0OHOBOM, YjeIVMHWIN Cy Ce Y jemHy CTPYjy y 16. Beky, Hajimpe y lllmanuju u
Wranuju, motoMm nHMLpany nokpetoM Devotio moderna y Xomauauju, fa 61 ce CIojumn
ca xpumrhanckum xymanusMom. Cabop y TpupeHTy je 03HauMO0 JOrMaTcko yuspurhyBarmbe
IIPKBEHOT y4era I CTOBPeMeHO HOBU Iporiec pedopme. Iberosom paspojy, mompuHeno
je OCHa)XKeHO IAIICTBO, peOpPMICaH HAIICKY IBOP Ca KOHIperalyjama 1 HyHIujaTypama,
u pepopMucanuM pefosuma. CBI OB eleMeHTU pedpopMe 03HAUMIN Cy IIPOIIEC KOjI je
Ha KaTOJIMYKOM IPOCTOPY moTpajao fo 18. Beka (Weiss, 2005, str. 13). Taxo je TepMuH
katfionuuxa pepopmayuja mocrajao npeosnabyjyhu y esponckoj ucropnorpaduju,
0co6UTO OHOj KOjy CMaTpaMo KaTONMMIKOM; C IPYTe CTpaHe TBpha CTpyja MpoTecTaHTCKe
ncropuorpaduje ra He ynorpebmasa (Léonard, 2002; Cedvik, 1986).

Y caBpeMeHOj eBpOIICKOj MCTOPHOrpadujit, IPBEHCTBEHO OHOj HEMAYKOT TOBOPHOT
npocropa npeosnabyjyhu mocraje repmun kaimionuuka pepopma. OBaj TepMuH je
3aCTYIUbEH Y CBMM 3Ha4YajHUM JielMa Koja 06pabyjy oBo ncropujcko nurame. To morBphyjy
Haj3sHavajHIje cCaBpeMeHe CUHTe3e, CTyAuje U KoHdepeHumje mocseheHe 0BoM nuramy
y eBpoIckoj u amepudkoj ucropuorpaduju (Difendorf - Reinburg, 2002, str. 176-201;
Weiss, 2005). Tepmuny xaitionuuka pepopma n Gepuan bpogen (Fernand Braudel) maje
IIPefHOCT KaJia 0Baj mpolec geduHuie kao ,,[...] MohHM mokper karomruke pedopme,
KOjM MU IOTPELIHO Ha3uBaMo nporuspedopmanmjom” (Braudel, 2001, I, str. 26). ITojam
KaTo/mn4ka pedopma je 1o HalleM MULUbEHY HajaleKBaTHUjI, jep je ¥ TepMUHOJIOIIKN
oziBojeH of pehopMaliuje, YuMe Cy OBa JiBa IIpolLjeca Koja TeKy HapasienHo CyMITHHCKU
pasgBojeHa y ucropuorpaduju. Ho, jemHo je curypHO, yKyIHY KOH(peCHOHaIM3aUNjy 1
KaTOMNMIKy pedopMy Kao Iporiec 06HoBe 3amajHe I[pKBe, He MO)KeMO CMECTUTH Y OKBUpe
npBux xpuinhaHckux npukasa. Kako caommrasa CeeTu anocton u jesanbenucr JIyka mo
KOMe IpBY NpUIagHuLy xpuirhancke sajeqHuile

»-.0€Xy TIOCTOjaHN Y HayIL[M allOCTOJICKOj, ¥ Y 3ajeffHULIM, M Y JIOM/belbY X/1eba, u
y MomurBaMa. [..] VI cBakm faH Gexy MCTPajHO UM jeHOAYLIHO y Xpamy, n nomehu
x71e6 10 TOMOBMMA, IPUMAXy XpaHy ¢ pagourhy un y mpocrotn cpua, xsanehn Bora, n
Oexy oMmbeHM Kof Ienor Hapopa. A Tocrop cBaku JjaH [jofiaBallie I[PKBJ OHe KOjI Ce
cracaBaxy” (Acts I str. 42, 46-47; The Bible, 2005, str. 1030).

Pedopma: nuamehy ynyrpairme 0OHOBe U TOMUTUYKE aKIjyje

JlaHac, McTpaxmBauy KOpeHe KaTomnuke pedopMe Omaxajy y cTapujoj IpoIIocTy,
y BpeMeHy Kafla Cy caspeBajia MUII/bema fla ceé PuMoKkaTonmyka qpKkBa Hajasuma y
KpM3H, [YXOBHOj 1 opranusannoHoj. OBaj [ipkBeHM peobpaskaj HajpaHUje ce 0CeTUO ¥
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[IBajijapcKoj, jollr T0IeTKOM 16. BeKa, YIIPKOC YHY TApLIPKBEHNM IPOO/IeMIMa, HEOBO/BHO]
00pa3soBaHOCTY CBEIITEHCTBA ¥ IIOMambKalba JyXoBHOCTY yoruTe. Ha opakaB pa3Boj
06HOBe I[PKBe YTUIIA0 je TIOKPeT HacTao MHOTO paHMmje, IIo3Hat Kao Devotio moderna,
4nja je euHMUILIMja OCTa/Ia IPeIMeT paclpase 40 HaHAIIBYX AaHa. Devotio moderna je
IIpeficTaB/basia IPoLleC ZYXOBHOT IIOKpeTa KOjU Ce jaBUO Y KaTOMUIU3MY a Koji je 610
yCMepeH Ha JYyXOBHY 00HOBY, Bpahamy jefTHOCTaBHOCTY Bepe, MOPaJy ! BPeHOCTIMA
pasor xpumrhaHcTBa. JefjaH Off 3aueTHUKA OBOT MOKpeTa 610 je Tepapy Ipore (Gerard
Groote, 1340-1384), xonmaHACKY [yXoBHUK 1 TponioBegHuk (Vauchez, 1991, str. 523). On
IIPOIIOBe/ia jaBHO fla AYXOBHA JINIIA He CTYIajy y 6pak, yKasyjyhu u Ha Ipyre HeTOMycTUBE
I0jaBe y IIPKBI, TAKO Ja My ce pUAPYXyje onpebenu 6poj nyxoBHuKa, obpasyjyhu rpymy
Devotio moderna (Vauchez, 1991, str. 523; Weiss, 2005, str. 23). [Ipakca 3adeTHUKa Ho8e
1080#HOCIIY Y BBUXOBA METOJ0/IOTUja MOJIUTBE Y CAMOIPOjeKIjy OMOMIUjCKUX CIieHa
u3 XpUCTOBOT XIBOTA, CHAKHO CY YTHUI[aaK Ha Xpulthancky MeguTanujy 16. Beka. Y Toj
TeXHVIIM MOJIMTBE U MefuTalyje Halao je usBope u Jlojona, 3a cBoje Jyxoste sexcde a
IITO je MMIUIEMEHTUPAHO I Y je3yUTCKY IeflaTOTUKY. JeflaH of] Hajio3HaTujux [poToBux
cnenbdenuka 6uo je Gnopenunje Pagsun (Florentius Radwin 11400) y unjoj je xyhu mpsa
3ajenHnia cabpahe us gpyursa Devotio moderna popmupana. JlyxOBHNU XVBOT CTef0€HNKA
Devotio moderna o6eexxeH je yHy TpallbOM Y/MCTOTOM U YECTUM YIPaKibaBakbeM KPaTKIX
IyXOBHUX MeiuTaIja. [lojaBa mokpeTa maja y BpeMe pa3poja xpuurhaHcKor XyMaHU3Ma
U 1I0jaBe HeMAyKOT MUCTUIIM3MA, YMji CY IPEACTaBHUIIN IIPOMOBMCANN TMYHM OJHOC
¢ borom. Devotio moderna nponarupa UcTy mpakcy MeguTanuje u ynyhyje BepHuka
Ha MHJMBYIYaJHM OFHOC IpeMa Bepu 1 penuruju. OBaKaB JyXOBHM HPUCTYII HEKU
HOKYIIIABajy I0BECTH y Be3y C KACHUjOM I10jaBOM peOPMAIMOHNX Vfieja, HO BhUXOB YTULI]
je HajBuiIe npucyTaH y Husosemckoj, e je Epasmo ¢popmmpao cBoj y Tom gyxy (Vauchez,
1991, str. 523-524). Cnepbenunu Devotio moderna yBozie y TyXOBHOCT METOJIYKE MOJIUTBE,
KOje Cy ofpa3yMeBasie KOHTUHYMpaHe MOITUTBEHe BeXK6e y CK/Iafy C e/leMeHTHMa [y XOBHOT
IIpOMMIIIbakba Koje je mpenopyunsao [pote. 3ajegania Devotio moderna, IpuxBaTiuia je
KOHIIEIIT BEPHIKOBOT IIPOjeKTOBarba y omommjcku >xuBoT of Jlynonda op Cakconnje (Ludolf
von Sachsen, 1300-1378), koju je To mpe3eHTOBaO Y Aeny JKusgoini Xpucitia us 1374. ronuse.
MeToaNYKY IPUCTYI MOMUTBEHNM MeANTANVjaMa KOjy Cy HAMETHYIN NPUTIATHUIN
IIOKpeTa, HAMIIJIN Cy Ha IUIOJHO TJIO ¥ KOJ [YXOBHUKA PYMOKaTONMMYKe LIPKBE anu u
pedopmaropa. FbuxoBy NpupydHNIY 32 MOJIUTBEHe MeUTaLMje uMau ¢y Boxehy ymory
Y €BPOIICKMM IYXOBHIM KPYroBMMa 10 BpemeHa peopmanuje (Weiss, 2005, str. 23-24.).

Axo ce BpatMo y BpeMe pedopmaryje, Busichemo fa ce PrmokaTomyka LipkBa Halllia
y HajBehoj ersucrennujanHoj Kpusy, n3a3BaHOj pacnafoM 3amagHor xpuurhaHcTBa anu
U ypyuaBameM GpyHKIMOHNCaba LesIor keHor 6uha. Kpusa ce y 16. Beky nmpommpnia
Ha Benmuku feo EBpore a mpetnna je ma saxsatu u Vranujy. ITama Iasme IIT (Paul III,
1539-1549), 6uo je npunyhen ga cazose cabop y Tpunenty 1545. roguse xoju he pagutu
1o 1563. u uujn je pap 610 y HajMawy PpyKy mpobieMaTdaH, IPEeKNaH U OCIIOPABaH.
Pap cabopa y oTeXKaHMM OKOJIHOCTHMMA, JOHEO je 3aK/byuKe KOju Cy Imocranu cty6b
aQHTUIIPOTECTAHTCKe MOMUTIKE PUMCKe IIpKBe U IIOKPEHY/IN CY YHYTaplipKBeHy pedopmy
koja he pesyntuparu u nosuTuBHUM TeHAeHInujama. CabocTu Koje Ccy ce orefane y
AVICUUIUIVHN, MOPAIy U CaMOM LIPKBEHOM ypehemy KOHIWI je IIPeII03Ha0 U IIPeay3eo
Mepe JIa ce OHe eMMMHMIILY, TIOKYIIA0 je YHaNpeauTy 06pas3oBame 1 00yKy CBEIITEeHCTBA,
uyemy he gonprHoc gatu Jesymtu (Weiss, 2005, str. 46-47). Jeman of mpo6bmema TpuaeHTcKOT
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cabopa 0110 je 1 IIITO ce cacTao ca 3aKallliberbeM Off iBajieceT FOfJIHa, TAKO JIa je 611710 KaCHO
Jia OCTBAapy OCHOBHY LiWb — YjeAMHU 3aafiHy LpkBy. CaMy opraHmsanujy cabopa 1 ieros
JIETUTYMUTET UIYCTPYje YNEbEHULIA 1A jeé Ha CaCTaHKY II04YeTKOM 1562. roguHe 3acefano
85 uranujaHckux, 14 mMIaHCcKuX, 3 mopryrancka u 3 rpuka ceemrenuka. Ocrane Hauuje,
bpaHLyCcKy, HeMadKy, eHIJIECKY, XOMaHACKY, O/bCKY, 3aCTYIIAO je IO jefjaH CBEeLITeHNK
(Delumeau, 1993, str. 56-58). [Topen meduHMCaba FOTMATCKMUX IIUTAA, TATAbA CBETUX
TajHM U yTBph1Bama pUMCKOT KaTex1n3Ma, BaXKHa Mepa IPOTUB peOpMAIOHUX Mfieja
or/iefiasa ce y npeuusupay 138. Cliucka 3adparerux ktouia. TAKBOM IOTIUTUKOM yAapyIo
ce Ha 11060y MUIIUbEba aJli M Ha Pa3Boj Hayke, jep je Mehy sabpameHUM Kiburama 61710
U Haj3HaYajHMjUX HayYHMX OCTBapera Tora BpeMeHa. LleHsypa je cnpoBobena focrenHo
Ha NpocTopuMa rfe je PuMokaTonmyka IpKBa MMaa yTHIlaja Ha p>KaBHe opraHe. A
KIBUTY je Ipe IITaMIle MOpao Aa ofobpu opnamrhenu rpksern nensop. Omryke cabopa,
KaKo OHe JJOTMaTCKe, TAKO 1 OHe KOje CY ce OffHOCHUIIe Ha TeXHIUKA INTamba U YCTPOjCTBO
PuMoxkaromruke npkse motBpauo je mama [nje IV (Pius IV, 1559-1565), unme je meduHmcao
13B. Tpugentiicky eepouciioseciti (Harm, 2009, str. 13-26; Venard, 1992, str. 274-275). buna
je To BepoucCIoBecT Koja fepunnite ja je ,,[...] CBera PuMokaTonmM4ka u prMcKa I[pKBa,
IIPKBa CBUX IIpKaBa’, a fja je marma Bukap Vcyca Xpucra u HacrmegHuk cseror Ilerpa. Tako
crojuy 6ymu ITuja IV op 18. HoBem6pa 1564. romuae (Mirbt, 1911, str. 259). O TpuaeHTCKOj
teonoruju YKau enmumo (Jean Delumeau) numte ga je cabop cymporcrasuo bubmmju kao
jenMHOM U3BODY, ¥ C1I06OTHOM MCIIUTHBAY KOje 3acTyIajy pedopmucty, bubmmjy xoja
ce U3 fo6ay foba ocBeT/baBa TPAIMIIN]OM WY, 60/be pedeHO, TPaULINjaMa, ,[...] OHHOCHO
CBEJJOYAHCTBUMA CBETHX OTalla U IPU3HATUX cabopa, CyoM u npuctankoM upkse” (De-
lumeau, 1993, str. 61). Cabop je HacTOjao ja yTBPAYU JOTMATCKa IUTaba Koja Cy 6ua of
CYIITMHCKe B)KHOCTY 33 OIICTaHaK 3arajiHe LpKse. [IOTBpANO je HepasjelnbeHOCT CBETOT
npefama n CBeTor mucMa, fedUHNICAO je ceflaM CBETUX TajHM, YTBPAMO MPEMopyKe 3a
[pOIOBefatbe U KaTexnsuc. Beoma BaxxHa ofpenba 6una je o6aBe3HO nmpebuBamuIiTe
eIIICKOIIA ¥ CBEIITEHCTBA Ha TEPUTOPUjU KOja MM je moBepeHa 3a ciyxoy. Cabop je
OCYJIVIO PAacKOIITHe pe3ujieHIje MONHOT CBEeIITeHCTBA, HAIOKMO TIOLITOBambe Iennbara
n obpasoBatbe cBeurTeHcTBa. [lama [Inje V (Pius V, 1566-1572) je 1570. roguHe yBeo y
yrorpeby HOBM MICaJl, 3aTUM TPeOHMK, KaTexy3aM 1 1o6obluany Bepaujy bubnuje (Harm,
2009, str. 13-26; Venard, 1992, str. 275). Ho, xonuko rox xaronuyka yucropuorpaduja
anoctpodupana pedopmcke oxpende TpugeHTCKOT cabopa, OHe Cy Ouie BENNKIM JeTIOM
CYLITHMHCKM O/ypKe Tpoliecy KonTpapedopmannuje. KoHkpeTHe Mepe IpOTUB jepeTuKa
cripoBoleHe cy HOMUTIKOM TepOpa, Clia/bUBabeM Ha IOMady, IIPOTOHOM, Ofy31MatbeM
MIMOBHHE, JIOK je jeBpejcKa 3ajeJHNIIa TeToU3UpaHa y rpafgoBuma. IV 3a formMarcke peopme
ce fa 3aK/by4MTH npema PuMckom KaTexmsmy us 1566. rogyuHe, n3laToM Ha OCHOBY
3ak/bydaka TpupeHTCKOT cabopa 1 o6jaB/beHoM 1o Hasory Iluja V y meny o jepetnimma,
Jla cy KOHTpapedopMalioHe. JepeTHI, PAaCKOTHUIV U OTTIAfHAIY Off IIPKBe Ha3MBajy ce
Kkylom m ynopebyjy ce ca maraHuma koju He 3Hajy wTa je xpumhancrso (Mirbt, 1911, str. 263).
Onpenbe TprmeHTCKOT cabopa oceTIa Cy ce U Ha jy>KHOCTOBEHCKOM IIPOCTOPY, Majia Cy TY
pedopmaloHe upeje 611e cacedeHe jour paHuje y kopeHy. CrelieH Bepcke HeTo/epaHIuje
6110 je M3pasUTO BEMKY A CIIpera MOMUTUYKeE aKIIje AICTBA M PeIPECUBHUX 3aKOHCKUX
Mepa Xa036yprosarja, eTMMIHICATIA je IPOTeCTAHTe 13 MHOrMX pernoHa. Pygong II (Ru-
dolf II, 1576-1612) HacTojao je fa cupoBene npenopyke TpugeHTCKOr cabopa Ha 11e/10j
teputopuju LlapcTsa, y mpuior Tome je 1. maja 1604. roguue moTspauo 21. 4iaH Yrapckor
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cabopa ofaBIIM My 22. YIaH, TpeMa KOMe je pUMOKaTO/MIKa Bepa jefiiHa jo3Bo/beHa. OBa
ozipen6a je HaMIIIA HA OTIIOP y YTapcKoj anu je 3ato y BehmHCKM KaTommakoj XpBaTckoj u
CraBoHuju HanUIa Ha ofjo6paBambe, Cabop Xpaarcke 1 CrraBoHuje je 5. jyna 1604. rogune
HO3/IpaBYO LIAPEBY Ofi0paHy PUMOKATOMNYKeE Bepe ¥ 3aK/bY4NO ,[...] /la ce MMajy ucreparu
cBu KpyuBoBeprn . OBe 3aKk/byuke je moTBppyo uap y Ipary 16. janyapa 1608. ropuse, a Mehy
IbMIMa OHaj USPUYNTH Ja je y XpBaTcKoj u CIaBOHMj! jeAMHO JO3BO/beHA PUMOKATOINYKA
Bepoucnosect. [Torom je Cabop Xpsarcke u CraBoHuje 25. pebpyapa Ipormacno napese
oppen6e 1 oHe cy crynuie Ha cHary (Petri¢, 2005, str. 148). Ha jy>kHOC/IOBEHCKOM IIPOCTOPY
cy 6ue Ha geny HajTBphe Mepe KoHTpapedopManje, IITO HajOO/bE UIYCTPYje HeKpeT
Hapsojsopie Gepauuanpa Il (Ferdinand II, 1619-1637), o usrony mpotecranara us Vcrpe,
nonet 1599. ronune (Cuti¢ Gorup, 2009, str. 83-85).

ITocebHy ynory y KaTommdkoj pedopMu 1 CIrpoBolerby oMM THKE NATICTBa OAUTPaIN
Cy HojeayHy pefrosu y PuMokaronnykoj pksu. Mebhy muma, 1McTakao ce pef KaryumHa,
FETOBY TIPUTIA{HNIIV TIOCBETUIIN CY Ce CHPOMAIITBY U MICHOHAPCKOM pajy, TToMaKyhu
BepHuuyMa 1 yuspirhyjyhu ux y Bepu fa je PuMmokaTommdka pKBa jefuHa Koja nx Moxxe
BopuTH. TVMe je IMpeHa NOIMTHKA IAIICTBA KOja je IIPOIaraHioM HacTojasia eMMUHICATH
pecdopmaropcke 1feje ca IpocTOpa Koju Cy cMaTpaiy 3a cBoj. Kamyiuum cy Hacranu
nsnBajameM u3 OpameBaukor pega u popmupanu cy 1525. rogune y Mranmjn a 1528.
ropuHe ux je morBpauo mama Knument VII (Clement VII, 1523-1534). Pex je y6p3o
TIOXIBEO KPU3Y jep je eroB MpBM YOBEK IIPENIao y MpoTecTaHTN3aM, MehyTum ycmeo
Ce Ofp>KaTy M MOCTATyU BP/IO BakKHa Ionyra Katonudke pepopme (Venard, 1992, str.
291-292; Weiss, 2005, str. 79). Jemas of ITaBHUX IIOKpeTaya 0OHOBe KaTomMIu3Ma O1o je
JesymTckim pen, Koji je Jao KaToMM4Koj peopMi Ipecy Hy MoficTuiaj. OBa BojcKa MaIcTBa
menoBarna je mupom EBporie anmu n y seM/bama TakosBaHor HoBor cBeTa, HacTojehn a Ha
CBe HaulHe Cy30uje MpOTeCTaHTN3aM U YUBPCTHU 1 IIPOLIMPYU KaTOMNIM3aM. 360T bIXOBe
arpecMBHOCTY U YTUIIaja Ha HOJMTUYKe IPUINKe, MHOIM KpajeBu EBpore Hucy nm 6mmm
IOCTYIIHY 33 OTBOPEHO fienoBambe (Vpcka, EHrmecka, HeMadke IPOTECTaHTCKe TePUTOPIje),
CTOTa Cy y MM TajHO Pa/iViIi Ha 0OHOBY KaTONMMIIM3MA. Je3yUTH Cy PAHO TIOUENN JIeTIOBATI
Kao IIPOIIOBEHMIIN Y MUCHOHAPY Y CBUM JIelIOBUMA CBeTa, Tpeobpahyjyhn momoponauko
CTAaHOBHUIITBO, Mypehn yTniaj mancrea y Koxaburanmju ca KaTOMMIKUM fIp>KaBaMa
n Bnagapuma (Delumeau, 2013, str. 81-88; Héberlein, 2006, str. 102; Venard, 1992, str.
289-290; Vocelka, 2010, str. 421-422; Weiss, 2005, str. 75-78). [TogpIuky KaTONMM4KOj
pedopM fana je M KaTOMMYKA XKEHCKA MOHAIIKAa KOHTperalja ypCyIMHKY, OCHOBaHa
y Uranuju 1535. rogure. Ocuusay [Ipymrsa Ceete Ypcyrne je AHrema Mepuan (Ange-
la Merici, 1474-1540) koja je u Hamucana craTyT opranusanuje (Weiss, 2005, str. 82).
[l1aBHa fieTaTHOCT YPCY/IMHKM je 6MIa OCHMBabe IIIKO/IA M MHTePHATA 33 M/Iajie KaTo/IMYKe
JieBOjKe, y KojuMa Cy o6pas3oBaHe y AyXy KaTOMMIM3Ma 1 narcke nonutyke. [Tana ITape
III (Paul ITI, 1534-1549) oTBpymo je cTaryT pefa 1544. rojyHe, a ie/IaTHOCT YPCY/IMHKY je
npuBykia naxmsy Kapma bopomea (Carlo Borromeo, 1538-1584) 1 o je 3axBasbyjyhu cBom
ayTOPUTETY IPOIIMPUO HUXOBO JleNIoBakhe Ha 1eny Vtanujy. CBojy OCHOBHY [€/IaTHOCT,
KaTOMMYKO 06pasoBame pef he mpommpuTy Ha IeTOKYITHN KaTONMMYKU IPOCTOP, fajyhu
monpuHoc 06pasoBHoj pepopmu PumoxaTonmdke 1pkse. Trime ce cTBapasa apMitja MIayx
MHTENEeKTYyasIala Koja je HacTaB/JIa fla IPOMOBUILE MONUTUKY PuMOKaTOMM4Ke IIpKBe y
MmHoruM chepama gpymrsa (Venard, 1992, str. 292-293).
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Kapa je ped o HapopHOj MO60XKXHOCTY, PUMOKATONMNYKOj [IPKBY TOKOM CpefEber
BeKa HHje 610 y MHTepecy Ja ce VICIo/baBa NHAMBULYaTHa TI000KHOCT, @ TAKBO CTabe
3aTeKJIO je BepHUKa y foba pedopmannje, kafja ce OH Halllao Ha BETPOMETVHH Koja ra
je MOITIa OfBECTU y HOBY LIDKBY WJIN Ia 3aAp)XaTu y cTapoj. LIpksa y Bpeme pedopme
HACTOjM Jla BepHUKa YOy la OcTaHe y Bepy Ipefaka, HOTBpheHoj Kpo3 ceflaM CBeTuX
TajHU 1 Y3 06aBe3HO IIOCPETHNUIITBO CBellTeHNKa n3Mehy BepHyka u bora. Bepaunu cy of
CBEIITeHMKA OYeKMBAJIM [Ia XXIBe ¥ Liennoaty, 1a 6yay HemopouHM, HO CTBAPHOCT je 611a
cynporHa, noce6buo y Illsajiapckoj u Bency (Collinson, 2004, str. 325; Lebrun, 2002, str.
69-81; Venard, 1992, str. 303-304). Haxon TpeHTckor cabopa y LIpKBM Ce jaB/bajy Ujeje fa ce
ozpebenn Buy KoneKTBHE MOO0XXHOCTY IPUXBATH, & CBE [OJ IPUTICKOM peOpMaIIOHNK
upeja. Bepanunma 16. Beka Myica Huje omoryhasasia IiepeMOHjy KOEKTVBHE TOO0XKHOCTIL,
obper je 11 la/be 0CTA0 y JOMEHY MHAMBUAYTaHUX MonuTBu. Kasia je ped o cBeTnM TajHama
ucnosecTu u npudemntha, PuMokaronyka pksa y nepuoay pedopMe, IOKyIIaBa ia OBY
LIepeMOHM]jy JYXOBHO Y3[JUTHe M YIIyTU BepHUKe Ha 06aBe3y Jja ce UCIIOBefie Y IIpudecTe
6ap jemHOM y TOKY ropuHe. [Tpema yrryTcTBMMa Koja je jao Kapno bopomeo, ncrosecty ce
nocsehyje moce6Ha akiba 11 OHa je MHAMBMYa/IHA, CBEIITEHVK U BEPHIK Cy CAMU U Ty Ce ¥
TUIIVHY UCIIOBEIAOHNIe 00aB/ba YMH [IOKajarba i ompairama (Venard, 1992, str. 304-306).

Karomuka pedopma umana je coje pedrekcuje 1 Ha KyJITypHOM IIIaHY, HAIIIA je
CBOj KYITYPHU M3pa3 KPo3 KaCHU XyMaHM3aM ¥ CTBAapaaliTBoO 6apoka. Y yMeTHOCTH
U aPXUTEKTYPU TO Ce UCIO/BUIO KPOo3 mocebHe 00/MKe, Ka0 1 HOBe 00/IMKe MY3UIKOT
U ITO30PMITHOT CTBapanalTsa. Kajja je ped o Haynu, pasBuja ce Te€ON0THja, UCTOPUja,
KIbVDKEBHOCT M aCTPOHOMM]A, ILTO je YTUIIAIO M Ha IIPMMEHY HOBOT KajieHjapa of 1582.
ropuse (Elezovi¢, 2015, str. 93—-104; Weiss, 2005, str. 163-166). Tume je pedpopma y1iura y cBe
IpyLITBeHe 00/1acTiL, TpoBofehn jenaH arpecBHM BepCKI M IOJIUTIYKY IIPOrpaM IAIICTBa,
KOj1 HMje MMao PasyMeBarba 3a TO/IEPaHIN]jy U [1jasioT C IPOTeCTAHTCKMM 3ajeJHIIIaMa.

ButaH efleMeHT monuTUYKe aKijuje 6ma je AUIUIOMATCKa akija PuMa mpexo mpesxe
CBOjUX HYHIMjaTypa Koje Cy ce MIMPUjie eBPOICKMUM 3eM/baMa y 16. BeKy. AITOCTONICKa
HyHuumjatypa y llIBajuapckoj (kao mpocTopy Ha KojeM Cy ce pasBuUiIa fiBa Of TPU
[7IaBHA IpaBija pedopmanje), ycrrocTaB/beHa je Ha IOUeTKy 16. Beka. [TosHato je ma cy
HyH1IUjy y Kondenepaunju nosepern y npBoM pefy MOTUTHYKA 3aJalM, Kao LITO Cy
BOjHe KalMTy/aluje u perpyroBame miahennka. [Tocre TpupenTckor cabopa HyHIMje
je mo610 HOBe 3a/jaTKe, KOji Cy OM/IM yCMepeHN Y [yXy Mepa KoHTpapedopmanuje 1
karommuke peopme. Hajmosuaruju nyunuje y Koudenepanuju je 6uo Kapmo Bopomeo
KOjJ Ce y KAHTOHMMa 60py0 NPOTUB peOopMaIVIOHNX UJieja U BellITHYaperba TaKo LITO
je »IpecTyIHuKe” CIa/buBao Ha moMadn. Fberosa rmaBHa MOMUTIYKA aKI[Vja OIIefjaja ce
y hopMupamy TakosBaHe BopomeoBe yire KaToNMMYKNX KAaHTOHA, [TTABHE CHAre 3a 6opOy
IIPOTUB IIPOTECTaHTM3Ma Ha 0BoM npocTopy (Delgado-Ries, 2010).

Karonnuka nporuspedopmalyja Ha IIaHy NpUOIIDKaBamka Bepe ¥ MOTUTHKe
nana je onpehene pesynrare. JenaH o BUX je 1 mobena Kojy je oCTBapuIa 3gpy>KeHa
xpuirhancka ¢ora kop Jlemanra 1571. ronune. IboMe je 3aycTaB/beHO HallpeoOBabe
Ocmannmja Ha MeanrepaHy 1 ieGuHMUCAHe MHTepecHe cepe Koje Cy OICTae HapeJHMUX
Hekoymko BekoBa (Koci¢, 2010, str. 243-265). ITo6ene koje je octBapno Pepannang II,
Kao ¥ BIaJlapy IPYIMUX KaTOMMYKMX JPKaBa, Jaji Cy KaTOMMYKOj LIPKBY HOBU €/1aH KOju
ce moce6HO Ofpa3no Ha YMETHIYKO CTBApaallBo, Koje je, C ApyTe CTpaHe, Tpebayo ma
HOCTY>KU jadary IOUTUIKOT yTuiaja Batukana. HapopHa mo6oxHocT paBopnsoBana
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je KaKo Ou ce OfAHUIIN OffBPATIIIN Off IIpeIackKa Ha pepOpMICaHY BEPY, AOK je Y Ty CBPXY
0oCe6HO TOfIpyKaBaHO 000)KaBabe CBeTalla-3alITUTHUKA 1 PENMKBH]ja, JOK je 60TOYTOTHIM
JieJIOM CMAaTpaHO MOACTHUIIathe BepHIKa Ha xofouainhe y CBeTy 3em/py. V13 Puma Bepcku
xap ybpso ce npereo y OpaHnycky, rie je 1611. ocHoBan OpaTopujyMm Io yriaeny Ha
Oparopujym y Pumy us 1564. rogune. Kako cy mojeinHu ncTopu4apy yKasaan, CBpxa
BUXOBOT OCHUBAMa 61171a je YIIPaBo ,peBUTANN3a1Mja TOO0XKHOCTI Y CKJIOITY KaTOIMYKe
pedopmannje” (Mosse 1970, str. 183).

[Tontnduxar nane Ypbauna VIII (1623-1644) npencrapmpa BpxyHan TpujymdanHor
Puma (Roma triumphans), aymi 1 moyerak Kpaja Be/ILKOT y3/IeTa KaTomnuke pegopme. Ox
usbopa 3a mamny Yp6ana VIII je y Konrperanuju sa mpomaranpy Bepe (Sacra Congregatio
de Propaganda Fide), ocHoBaHOj 1622. rofuHe, IpeI03HA0 IIOTOJHO CPELCTBO 32 jadame
katonnuke Bepe. OH je 1627. rofguHe NpoMINPHO heHe KOMIIeTeHIMje Kajla je OCHOBaH
Korte 3a 06yKy MUCHOHApa, Koju Off Taja fo6ujajy Ha 3Ha4ajy y BEpPCKOM IIPOrpaMy jadarba
KaTo/nu4Ke Bepe. Benky sHa4aj y CBOM MOMUTUYIKOM IIPOrpaMy OBaj Iala IIPeIo3Hao je
Uy YMETHOCTY, MICTaKaBIIY Ce Kao IaTpoH cKynnropa Han-J/lopenna bepaunnja (Gian
Lorenzo Bernini, 1598-1680) u apxutexre ®pandecka bopomunnja (Francesco Borromini,
1599-1667). Yp6au VIII je mpe cBera 6mo anconyTHu Bragap Ilancke ap>xase, pasjegaHe
HEIOTU3MOM, KOjU je HOCeOHO IOCTAO0 U3PaXKeH TOKOM IIOHTU(UKATA HerOBOT HaCTeTHIKA
Uuohentnja X (Innocent X, 1644-1665) (Mosse, 1970, str. 187). Ypkoc HacTojamuma fa
pexabunuTyje npaBy XpucTOBY Bepy, BEIMKM yfjapal] HalCTBY HaHeo je Bectdanckn mup
1648. ropuHe, 3a KOju je MCTH ITaIla TBPAYO fIa je MOTIMCAH YIPKOC KAaHOHCKOM TIPaBy, CBYM
KOHI[MIMMa 1 KoHkoppatuma (Mosse, 1970, str. 186). Tum MupoM 3BaHMYHO je IIPU3HATO
nocrojame pedopMucaHux upkasa y ogpehernm nenosnma Esporre, ¢ unm je y 6yayhem
IIeproly MAIICTBO MOPAJIO Jla Cé IOMUPH.

3ak/byyak

[TpBOOUTHM NepMof YHYTpalllihe IYXOBHe 00HOBe PYMOKaTONMMYKe IIPKBE CexXe J10
BpeMeHa 3HaTHO Ipe pedopMalyje u uMa ofpebene crerndUIHOCTY U CYIITHHCKE Pas-
TUYUTOCTY Off KacHMje KoHTpapedopmarnyje. IIpen mokymmaju pedopme HUCY ce ormefa-
NN y pelpecuBHUM Mepama, Beh y HacTojamuMa fia ce IIpKBa U3HYTpa TpaHCHOPMHUIIIE U
nobenu cmabocTy Koje ¢y Harpusaie meHo 6uhe. Ilop kaTommukom pedopmoM faHalIba
ncropuorpaduja nogpasymena Iepuop npoMeHa y PuMokatonmnykoj ipksu y 16. u 17. Bexy,
BpeMe pedopMu UMju je Uk 610 fla ce CYITpoTCTaBe mocnefuiaMa pepopmanuje. Karo-
nndKa pedopMa ce HOCMATpa Kao OfBOjeH IIPOLiec o KOHTpapedopMaliyje MaKo ce pafu
0 jeHOM YICTOM BpeMeHCKOM okBUpY. KonTpapedopmaruja je y mpBoM IIaHy KOPUCTUIA
perpecrBHe Mepe ajiit Cy aKTep) Y MHOTMM CTy4ajeByMa OMIi UCTY JbYAM KOji ce yOopajajy
U Y IMYHOCTY KaTommdke pepopme. Ped je o uxoTOMuju fBa polieca Koju Cy TeK/IV Iapa-
JIeJTHO, U 4Mje Cy TPaHIYHe TMHMje 4ecTo HecTajare. CyMTUHCKY MANCTBO je peopMy Io-
KPEHYJIO CBUM IIOJIMTUYKIM cpefcTBuMa. Ibena pedpopma, Kommko roy uMasa TeHAeHIUjy
fia ce CBefie Ha YHYTpallllby 0OHOBY, IIPETBOPUIIA Ce Y CUMOMO3Y pelnruje u MONUTHKe ¥
K0jOj je ApYTHU AUCKYPC JOMMHUPao. PasmndnuTM nojayrama Mohu Koju ¢y 6/mvKe IOJu-
TUYKMM aKI[MjaMa HeTo YHYTPalllib0j OOHOBM U peopraHmsarju, PuMokaTommyka 1jpksa
je TIOKyIIaBaa ia ce KOHCONMMYje M 3allITUTH Off ia/beT PacTaKarba I IMperba IPOTeCTaH-
Tu3Ma. Ibene punomarcke Mepe myTeM HyHLMjaTypa M aKljyje IPKBEHNX peloBa MOTy ce
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IIOpefuT! Ca arMJIHUM JUIIOMAaTCKMM aHTa)KOBablMa. Mepe oeH3ype 1 yHNIITaBaba
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TYMa4UTy IPBUM IIPOLIECOM KOjJ je CYLITMHCKH Cafip>Kao CUMOMOTCKe OIHOCe AMCKypca
penuruje u HOMUTUKE Y UICTOPUjU PAHOT MOJIEPHOT £06a.
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Abstract: The paper discusses the Catholic Reform as a period of change in the Roman
Catholic Church in the 16th and 17th centuries, which opposed the Reformation, and which
contained a symbiosis of religion and politics. On the path of consolidation, the Roman
Catholic Church did not opt for a gospel approach, and therefore implemented a significant
part of its measures precisely through political means, which were sometimes aggressive
and at times sophisticated. Significant aspects of the Reform were closer to political action
than internal reconstruction and reorganization, with such measures the Roman Catholic
Church sought to consolidate and protect against Protestantism.
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Introduction

From its very beginning, the Reformation could be observed as a strong political
upheaval and there were purely political reasons in the very movements or causes of the
Reformation in individual countries. It was a time when Europe was changing and moving
towards modernization and a modern approach in politics, culture, business and generally
in all elements of life. Confessional processes were certainly one of the first drivers of this
modernization. It is therefore not surprising that one of the first early modernists Winfried
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Schulze calls the three centuries between the Reformation and the French Revolution
(Schulze, 1993, p. 6) the early modern age. Reform movements in all European countries
had more or less essentially political elements and goals. In this context, Hernan Borisonik
notes well that the Protestant Reformation has emerged in a horizon where politics and
religion are intertwined and overlapping (Borisonik, 2015, p. 112). The process opposing
the reformation, the Catholic Reform, also had the symbiosis of religion and politics with
which the Roman Catholic Church sought to consolidate. However, it could not win through
the gospel approach, and therefore implemented a significant part of its actions precisely
through political means, which were sometimes aggressive and sometimes sophisticated.
The aim of our research is to show the main aspects of the Catholic Reform and to point
out the relation between the discourse of religion and politics within this process. As well
as to show that this is the first example of the symbiosis of religion and politics in modern
European history.

About the notion and the process

The Catholic Reform is a period of radical change in the Roman Catholic Church
in the 16th and 17th centuries, the church was being reformed from the inside, trying to
counter the consequences of the reformation process. This process has its own historical
course that goes back to the time well before the Reformation and has a special peculiarity
and essential difference from the Counter-Reformation. The first attempts at reform were
not reflected in repressive measures, but in an essential effort to transform the church from
the inside out and to overcome the weaknesses that eroded its being. Church reform was
particularly strong after the Council of Trent, which conceptualized a new religious, spiritual
and cultural movement aimed at consolidating the church. Influenced by the measures
we call the Catholic Reform, the onset of theology, culture, and a new wave of Christian
humanism emerged (Weiss, 2005, p. 9).

The Catholic Reform is interpreted as a separate process in relation to Counter-
-Reformation, which entailed political, military and legal measures against the Reformation.
The Counter-Reformation is a process that took place since the first half of the 16th and in
the 17th century, and was intended to prevent the spread of the Reformation and reclaim
territories pressured by the Reformers under the ecclesiastical jurisdiction. Such measures
were, in many cases, the work of the same people considered to be the main figures of the
Catholic Reform. Therefore, the dichotomy of these two almost simultaneous processes
is often erased and it is difficult to draw a clearer boundary between them. The Counter-
-Reformation as a process is one aspect of the confessionalization of the state and society,
and can be defined as a process that began in 1520 with the condemnation of Martin Luther
(Martin Luther, 1483-1546) by Pope Leo X (Leo X, 1513-1521), and the sentence bestowed
to him by Carlo V (Carlo V, 1519-1556) in 1521, considering him to be a “notorious heretic”
(Samardzi¢, 2001, p. 65). The Counter-Reformation has yielded little results in the territory
of the Holy Roman Empire, despite the Catholic policy of the Habsburgs. This was the case
at the European level also, because of the geopolitical circumstances created by the danger
of the Ottomans and the disagreement between the papacy, the Empire and France (Diirr,
2006, p. 24; Weiss, 2005, p. 11).
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In the general historical consciousness, the notion of Reformation refers to the
formation of the evangelical-Lutheran and reformed confession that began with Martin
Luther. A contemporary German sociologist Berndt Hamm describes the development
of late medieval reformatio into Reformation as a process of normative centralization of
religion and society in Germany. He defines Luther’s Reformation as a movement of explosive
character and believes that it cannot be observed as a specificity within the broader context
of tolerant medieval theologies and reformist models. The result was the creation of a new
religion that separated itself from the traditional church. From the 18th century, the notion
of Reformation had become common for describing the period between 1517 and 1555
(Weiss, 2005 p. 12). In contemporary historiography, there are opinions that using the terms
Reformation and Counter-Reformation as terms for an epoch outside church history is
problematic. Especially because other formative historical processes, hegemony struggles in
Europe, social transformations, wars and colonial expansion took place during this period.
Although the modern German historian Ernst Walter Zeeden referred to this era as the
Age of Reformation, he relativized this notion by pointing to the peculiarities of Calvinism,
militant Protestantism or confessional principality and cultural progress between 1555
and 1648. In his view, “We refer to confessional politics as Counter-Reformation”, and it
relates to the actions of the Roman Catholic Church. He also points out that Heinrich Lutz
referred to the time between Luther’s Reformation and the Peace of Westphalia as the age
of Reformation and Counter-Reformation (Weiss, 2005, p. 12; Vocelka, 2010, pp. 152-154.)

Long ago, Leopold Ranke concluded that the reason for the strengthening of
Catholicism since the second half of the 16th century was in fact its restoration. The term
Catholic Reformation was coined by the Protestant historian Wilhelm Maurenbrecher in
his 1880 work, where he defines this process in the preface (Maurenbrecher, 1880, p. vi).
Catholic historiography accepted it enthusiastically, to emphasize the restoration of the
Roman Catholic Church in the 16th century. Ludwig von Pastor used the term Catholic
Reformation and Restoration in his history to refer to the period beginning with Pope Julius
II (Julius III, 1550-1559). He believed that the Catholic Reformation was a process initiated
not by Luther’s Reformation, but by the founding of the Roman Oratorio del Divino Amore
in the last years of the pontificate of Leo X. Thus, the Catholic Reformation lost its character
of countermeasure and became an independent process. The pastor will be remembered for
introducing the notion of Catholic Restoration into historiography as opposed to Protestant
historian Maurenbrecher and his notion of Catholic Reformation (Weiss, 2005, p. 13).
Depending on the religious affiliation of historians, the concepts of Counter-Reformation
and Catholic Reformation were differently understood in historiography until the first half
of the 20th century. A Catholic Church historian Hubert Jedin attempted to make a better
understanding of these terms in the study Catholic Reformation or Counter-Reformation?
from 1946 (Jedin, 1946). In a concise formulation of this historical question, he points out:
“The Catholic Reformation is merely a reflection of the Church on the Catholic life ideal
through internal renewal; Counter-Reformation is the church’s self-commitment in the
fight against Protestantism” (Jedin, 1946, p. 38; Weiss, 2005, p. 13 ). Jedin’s interpretation
marked earlier notions of the time course of the Reformation and the Catholic Reformation
(or Counter-Reformation as a reaction) as outdated in historiography. These processes were
not successive, but mostly flowed in parallel. The study of the Reformation from the angle of
Catholic historiography was thus furthered, first by the research of Jedin and then by Joseph
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Lortz. Jedin was one of the leading historians of the 20th century, dealing with the issue of
periodization and the definition of processes in the 16th and 17th centuries, thus breaking
down these two terms that denote different processes that took place in parallel (Weiss, 2005,
p. 12 -13; Winkelbauer, 2003, p. 112). According to a contemporary specialist in this matter,
Dieter Weiss, tendencies in today’s historiography show that the previously known character
of the era of Reformation and Counter-Reformation will be completely lost. He believes
that emphasis should be placed on exploring the inner renewal of the Roman Catholic
Church, and that the need for reform arose in the Middle Ages. All these reconstruction
efforts were combined into a single stream in the 16th century, first in Spain and Italy,
then initiated by the Devotio Moderna movement in the Netherlands, so as to merge with
Christian humanism. The Council of Trent marked the dogmatic consolidation of church
teaching and at the same time a new process of reform. A strengthened papacy, a reformed
papal court with congregations and nunciatures, and reformed orders contributed to its
development. All these elements of reform marked a process that lasted in the Catholic space
until the 18th century (Weiss, 2005, p. 13). Thus, the term Catholic Reformation became
more prevalent in European historiography, especially one that we consider Catholic; on
the other hand, the harder current of Protestant historiography does not use it (Leonard,
2002; Chadwick, 1986).

In contemporary European historiography, primarily from the German-speaking
world, the term Catholic Reform has become more prevalent. This term is represented in all
significant works that address this historical issue. This is confirmed by the most important
contemporary syntheses, studies and conferences devoted to this issue in European and
American historiography (Difendorf-Reinburg, 2002, pp. 176-201; Weiss, 2005). Fernand
Braudel gives precedence to the term Catholic Reform when he defines this process as “[...]
a powerful movement of Catholic Reform, which we mistakenly call Counter-Reformation”
(Braudel, 2001, II, p. 26). The term Catholic Reform is, in our view, the most adequate because
it is also terminologically separated from the Reformation, thus essentially separating the
two processes ongoing in parallel in historiography. But one thing is for sure, we cannot place
total confessionalization and the Catholic Reform as a process of rebuilding the Western
Church within the framework of the first Christian representations. According to the Holy
Apostle and Evangelist Luke, who says that the first members of the Christian community

“..devoted themselves to the apostles’ teaching and the fellowship, to the breaking
of bread and the prayers [...] And day by day, attending the temple together and breaking
bread in their homes, they received their food with glad and generous hearts, praising God
and having favor with all the people. And the Lord added to their number day by day those
who were being saved” (Acts I, pp. 42, 46-47; Bible, 2005, p. 1030).

Reform: Between internal renewal and political action

Researchers today are observing the roots of the Catholic Reform in even more distant
past, at a time when the thought began to ripen that the Roman Catholic Church was in
crisis, spiritually and organizationally. This ecclesiastical transformation was most noticeably
felt in Switzerland, as early as the early 16th century, despite the problems of the church, the
lack of education of the clergy and the lack of spirituality in general. This development of
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the restoration of the church was influenced by a movement created much earlier, known
as Devotio Moderna, whose definition has remained a subject of debate to this day. Devotio
Moderna was a process of spiritual movement that emerged in Catholicism that focused on
spiritual renewal, restoring the simplicity of faith, morality and values of early Christianity.
One of the initiators of this movement was Gerard Groote (Gerard Groote, 1340-1384),
a Dutch priest and preacher (Vauchez, 1991, p. 523). He publicly preached that spiritual
persons did not marry, pointing to other impermissible acts in the church, so that he was
joined by a number of priests, forming the Devotio Moderna group (Vauchez, 1991, p. 523;
Weiss, 2005, p. 23). The practices of the initiators of the new piety and their methodology of
prayer in the self-presentation of biblical scenes from the life of Christ strongly influenced
16th-century Christian meditation. In this technique of prayer and meditation, Loyola found
the sources for his Spiritual Exercises, which were also implemented in Jesuit pedagogy.
One of Groote’s most famous followers was Florentius Radwin (+ 1400), in whose house
the first community made from Devotio Moderna brethren was formed. The spiritual life
of the followers of Devotio Moderna was marked by inner purity and frequent practice of
short spiritual meditations. The emergence of the movement fell during the development
of Christian humanism and the emergence of German mysticism, whose representatives
promoted a personal relationship with God. Devotio Moderna propagated the same practice
of meditation and instructed believers on their individual attitude to religion and faith.
Some try to connect this spiritual approach with the later emergence of Reformation ideas,
but their influence was most prevalent in the Netherlands, and Erasmus formed his own
in that spirit (Vauchez, 1991, pp. 523-524). The followers of Devotio Moderna introduced
methodical prayer into spirituality, which implied continuous prayer exercises in accordance
with the spiritual reflection elements recommended by Groote. The Devotio Moderna
community embraced the concept of believers” projection into biblical life by Ludolf von
Sachsen (Ludolf von Sachsen, 1300-1378), who presented it in the 1374 work Life of Christ.
The methodical approach to prayer meditations imposed by members of the movement
found fertile ground both with the priests of the Roman Catholic Church and the Reformers.
Their prayer meditation manuals played a leading role in European spiritual circles until
the time of the Reformation (Weiss, 2005, pp. 23-24).

If we go back to the time of the Reformation, we will see that the Roman Catholic
Church found itself in the greatest existential crisis, caused by the disintegration of Western
Christianity and the collapse of the functioning of its whole being. The crisis spread to much
of Europe in the 16th century and threatened to invade Italy as well. Pope Paul III (Paul III,
1539-1549) was forced to convene a council in Trent in 1545 that would work until 1563 and
whose work was problematic at least, interrupted, and challenged. Tn difficult circumstances,
the Council reached conclusions that became the pillar of the anti-Protestant policy of the
Roman Church and initiated reform within the church that would also result in positive
tendencies. The Council recognized and took measures to eliminate the weaknesses that
were reflected in the discipline, morality, and ecclesiastical order itself, it tried to advance
the education and training of the clergy, to which the Jesuits would contribute (Weiss, 2005,
pp. 46-47). One of the problems of the Council of Trent was that it met with a delay of
twenty years, so that it was too late to achieve its basic goal - to unite the Western Church.
The very organization of the Council and its legitimacy is illustrated by the fact that 85
Italian, 14 Spanish, 3 Portuguese and 3 Greek priests met at the meeting in early 1562.
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Other nations, French, German, English, Dutch, Polish were represented by one priest
(Delumeau, 1993, pp. 56-58). In addition to defining dogmatic issues, questions of sacred
secrets, and establishing Roman catechism, an important measure against the Reformation
ideas was reflected in the refinement of the so-called list of banned books. Such a policy had
an impact on the freedom of thought but also on the development of science, because some
of the most significant scientific achievements of the time were among the banned books.
Censorship has been carried out consistently in places where the Roman Catholic Church
has had influence over state organs. Any book had to be approved by an authorized church
censor before printing. The decisions of the Council, both dogmatic and those concerning
the technical issues and organization of the Roman Catholic Church, were confirmed by
Pope Pius IV (Pius IV, 1559-1565), thus defining the so-called Trident confession (Harm,
2009, pp. 13-26; Venard, 1992, pp. 274-275). It was a confession that defined that “[...] the
Holy Roman Catholic and Roman Church is the church of all churches’, and that the Pope
is the vicar of Jesus Christ and heir of St. Peter. This is written in the bull of Pius IV of 18
November 1564 (Mirbt, 1911, p. 259). Jean Delumeau writes that the Council opposed
the Bible as the only source, and the free questioning advocated by reformists, with the
Bible which is illuminated from time to time by tradition, or rather by traditions, “[...] or
testimonies of holy fathers and recognized councils, the court and the consent of the church”
(Delumeau, 1993, p. 61). The Council sought to identify dogmatic issues that were essential
to the survival of the Western Church. It confirmed the incongruity of sacred tradition and
Scripture, defined seven sacred secrets, established recommendations for preaching and
catechism. A very important provision was the mandatory residence of bishops and clergy
in the territory entrusted to them for service. The Council denounced the lavish residences
of the powerful clergy, ordered the observance of celibacy and the education of the clergy.
In 1570, Pope Pius V (1566-1572) introduced a new missal, then the breviary, catechism
and an improved version of the Bible (Harm, 2009, pp. 13-26; Venard, 1992, p. 275). But
as much as Catholic historiography emphasizes the reform provisions of the Council of
Trent, they were, in large part, substantially closer to the process of Counter-Reformation.
Specific measures against heretics were implemented through a policy of terror, burning at
the stake, persecution, confiscation of property, while the Jewish community was ghettoized
in cities. Dogmatic reforms can be inferred from the Roman Catechism of 1566, issued on
the basis of the conclusions of the Council of Trent and published by order of Pius V in
the section on heretics, to be Counter-Reformational. Heretics, schismatics and apostates
from the church were called the plague and compared to pagans who do not know what
Christianity is (Mirbt, 1911, p. 263). The provisions of the Council of Trent were also felt
in the South Slavic area, although the Reformation ideas had been abruptly stopped at an
early date. The degree of religious intolerance was extremely high, and the combination of
political action by the papacy and the repressive legal measures of the Habsburgs eliminated
Protestants from many regions. Rudolf IT (Rudolf II, 1576-1612) sought to implement the
recommendations of the Council of Trent in the entire territory of the Empire, in support of
which, on May 1, 1604, he confirmed 21 articles of the Hungarian Parliament by adding the
22nd article according to which the Roman Catholic religion was the only one allowed. This
provision was met with resistance in Hungary, but it was approved in the majority Catholic
Croatia and Slavonia. On July 5, 1604, the Parliament of Croatia and Slavonia welcomed the
Emperor’s defense of the Roman Catholic religion and concluded: “[...] all heretics should be
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banished”. These conclusions were confirmed by the Emperor in Prague on January 16, 1608,
together with the explicit one that only Roman Catholic religion was allowed in Croatia and
Slavonia. Then, on February 25, the Parliament of Croatia and Slavonia promulgated the
Emperor’s decrees and they came into force (Petri¢, 2005, p. 148). The strongest counter-
-reform measures were at work in the South Slavic region, best illustrated by the decree of
Archduke Ferdinand II (Ferdinand II, 1619-1637) on the expulsion of Protestants from
Istria, enacted in 1599 (Cuti¢ Gorup, 2009, pp. 83-85).

A particular role in the Catholic Reform and the implementation of the papacy was
played by certain orders of the Roman Catholic Church. Among them, the order of the
Capuchins stood out, its members devoting themselves to poverty and missionary work,
helping the believers and consolidating them in the belief that the Roman Catholic Church
was the only one who could lead them. This expanded the papacy’s policy of propaganda
seeking to eliminate reform ideas from the space they considered their own. The Capuchins
were created from the Franciscan Order and were formed in 1525 in Italy and confirmed
in 1528 by Pope Clement VII (Clement VII, 1523-1534). The Order soon experienced a
crisis as its leading person converted to Protestantism, but managed to sustain itself and
become a very important lever of Catholic Reform (Venard, 1992, pp. 291-292; Weiss, 2005,
p- 79). One of the main drivers of the renewal of Catholicism was the Jesuit Order, which
gave Catholic Reform a crucial impetus. This papal army operated throughout Europe as
well as in the countries of the so-called New World, seeking to suppress Protestantism in
every way and to consolidate and spread Catholicism. Due to their aggressiveness and
influence on political circumstances, many parts of Europe were not available to them for
open action (Ireland, England, German Protestant territories), so they secretly worked to
restore Catholicism there. The Jesuits early began to act as preachers and missionaries in
all parts of the world, transforming the indigenous population, spreading the influence of
the papacy in cohabitation with Catholic states and rulers (Delumeau, 2013, pp. 81-88;
Hiberlein, 2006, p. 102; Venard, 1992, pp. 289-290; Vocelka, 2010, pp. 421-422; Weiss,
2005, pp. 75-78). The Catholic women’s monastic congregation of the Ursulines, founded
in Italy in 1535, also supported the Catholic Reform. The founder of the Holy Ursula Society
is Angela Merici (Angela Merici, 1474-1540), who also wrote the statute of the organization
(Weiss, 2005, p. 82). The Ursulines’ main activity was the establishment of schools for young
Catholic girls in which they were educated in the spirit of Catholicism and papal politics.
Pope Paul IIT (Paul ITI, 1534-1549) endorsed the statute of the Order in 1544, and the activity
of Ursulines attracted the attention of Carlo Borromeo (1538-1584), and he extended their
activity to the whole of Italy. The Order would extend its core activity, Catholic education,
to the entire Catholic space, contributing to the educational reform of the Roman Catholic
Church. This created an army of young intellectuals who continued to promote the Roman
Catholic Church’s policies in many circles of society (Venard, 1992, pp. 292-293).

When it came to national piety, the Roman Catholic Church, during the Middle Ages,
had no interest in manifesting individual piety, and such a condition found the believers
in a time of reformation, when they found themselves on a road that could take them
to a new church or keep them in the old one. At the time of reform, the Church sought
to persuade the believers to remain in the ancestral faith, confirmed through the seven
sacred mysteries and with the obligatory mediation of the priests between the believers
and God. Believers expected priests to live in celibacy, to be unmarried, but the reality was
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the opposite, especially in Switzerland and Wales (Collins, 2004, p. 325; Lebren, 2002, pp.
69-81; Venard, 1992, p. 303-304). After the Council of Trent, ideas emerged in the church to
accept a certain form of collective piety, all under the pressure of reformist ideas. The mass
did not allow 16th-century believers the ceremony of collective piety; the rite still remained
in the domain of individual prayers. When it comes to the sacred secrets of confession and
communion, the Roman Catholic Church, in the period of the Reform, sought to spiritually
elevate this ceremony and instruct the believers to commit themselves to confession and
communion at least once a year. According to the instructions given by Carlo Borromeo,
the confession is given special attention and it is individual, the priest and the believer are
alone, and this is where the act of repentance and forgiveness is performed in the silence of
the confession (Venard, 1992, pp. 304-306).

The Catholic Reform had its reflections on the cultural plane as well, it found its
cultural expression through the late humanism and the creativity of the Baroque. In art and
architecture this was manifested through special forms as well as new forms of musical and
theatrical creativity. When it comes to science, theology, history, literature and astronomy
developed, which also influenced the implementation of the new calendar in 1582 (Elezovi¢,
2015, pp. 93-104; Weiss, 2005, pp. 163-166). In doing so, the Reform entered all social
fields, pursuing an aggressive religious and political program of the papacy, which lacked
understanding for tolerance and dialogue with Protestant communities.

An important element of political action was the diplomatic action of Rome through
the network of its nunciatures that spread to European countries in the 16th century. The
Apostolic Nunciature in Switzerland (as the area where two of the three major directions
of the Reformation developed) was established at the beginning of the 16th century. It is
known that the Nuncio in the Confederation was entrusted primarily with political tasks,
such as military capitulation and recruitment of mercenaries. After the Council of Trent,
the Nuncio was given new tasks, directed in the spirit of Counter-Reformation and Catholic
Reform measures. The most famous Nuncio in the Confederation was Carlo Borromeo, who
fought against reformational ideas and witchcraft in the cantons by burning “offenders” at
the stake. His main political action was reflected in the formation of the so-called Borromean
League of Catholic Cantons, the main force for the fight against Protestantism in this area
(Delgado-Ries, 2010).

The Catholic Counter-Reformation has yielded some results in terms of bringing
religion and politics together. One of them is the victory achieved by the united Christian
fleet at Lepanto in 1571. It halted the advancement of the Ottomans in the Mediterranean
and defined the spheres of interest that persisted for the next several centuries (Koci¢,
2010, pp. 243-265). The victories achieved by Ferdinand II, as well as the rulers of other
Catholic states, gave the Catholic Church a new impetus that had a special impact on artistic
creativity, which, in turn, was to serve to strengthen Vatican’ political influence. Folk piety
was favored to discourage subjects from switching to the Reformed faith, while the worship
of patron saints and relics was especially supported for this purpose, while encouraging
believers to make pilgrimages to the Holy Land was considered favorable. From Rome,
religious zeal soon moved to France, where the Oratory was established in 1611, in line with
the Rome Oratory, founded in 1564. As some historians have pointed out, their purpose
was precisely to “revitalize piety within the Catholic Reformation” (Mosse 1970, p. 183).
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The pontificate of Pope Urban VIII (1623-1644) represents the culmination of the
Triumphal Rome (Roma Triumphans), but also the beginning of the end of the great rise
of the Catholic Reform. Ever since his election, Pope Urban VIII recognized the Sacred
Congregation for the Propagation of the Faith (Sacra Congregatio de Propaganda Fide),
established in 1622, as a convenient means of strengthening the Catholic faith. He expanded
its competencies in 1627 when a missionary training college was established, which gained
prominence in the religious program of strengthening the Catholic faith since then. In his
political program, the pope also recognized the great importance of arts, distinguishing
himself as the patron saint of sculptor Gian Lorenzo Bernini (1598-1680) and architect
Francesco Borromini (1599-1667). Urban VIII was first and foremost the absolute ruler
of the Papal State, corroded by nepotism, which became especially pronounced during the
pontificate of his successor Innocent X (Innocent X, 1644-1665) (Mosse, 1970, p. 187).
Despite efforts to rehabilitate the true faith of Christ, a great blow to the papacy was inflicted
by the Peace of Westphalia in 1648, which the same pope claimed was signed despite canon
law, all councils and concordats (Mosse, 1970, p. 186). That peace officially recognized the
existence of reformed churches in certain parts of Europe, with which the papacy had to
be reconciled in the future.

Conclusion

The original period of the internal spiritual renewal of the Roman Catholic Church
goes back to a time well before the Reformation and has certain specificities and essential
differences from the later Counter-Reformation. The first attempts at reform were not
reflected in repressive measures, but in efforts to transform the church from within
and to overcome the weaknesses that eroded its being. Under Catholic Reform, today’s
historiography implies a period of change in the Roman Catholic Church in the 16th and
17th centuries, a time of reform that was intended to counter the consequences of the
Reformation. The Catholic Reform is seen as a separate process from Counter-Reformation
even though it happened in one and the same time frame. Counter-Reformation used
repressive measures in the foreground, but the actors were in many cases the same people
considered to be the main figures of the Catholic Reform. It is a dichotomy of two processes
that run in parallel, and whose boundary lines often disappear. Essentially, the papacy
initiated the reform by all political means. Its reform, as much as it tended to boil down to
internal renewal, turned into a symbiosis of religion and politics in which other discourse
dominated. Through various levers of power closer to political action than internal renewal
and reorganization, the Roman Catholic Church sought to consolidate and protect itself
from the further dissolution and spread of Protestantism. Its diplomatic actions through
nunciatures and the actions of the church orders can be compared to agile diplomatic
engagements. The measures of censorship and destruction of banned books have resulted
in hindering the development of scientific thought. Despite all attempts to reform through
internal spiritual and organizational renewal, it has permeated itself with the political
repercussions of Counter-Reformation. It can therefore be interpreted as the first process
that essentially contained a symbiotic relationship of discourse between religion and politics
in the history of the early modern era.
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