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JAaxoB DBOPBEBUR

JIEIIOTA JIOBAIBE:
HOCMPTHMU OCTAIIA ,,OBUYHUX* MPTBUX Y KVIITYPU U
BU3YEJIHOJ KVJITYPU KACHOI' CPEAIBEI' BEKA*

[penmer uHTEpEeCcOBarba OBOT Pajia je OJHOC CPESABHOBEKOBHOT YOBEKA MPeMa IIOCMPTHUM OCTallMa IPEMHUHYITUX
wiaHoBa 3ajeaHune. CynpoTcTaBibeHe HICje KOje Cy MCKa3HMBaJIe TEJECHA TPYJIEK M CyBa KOCT pa3Marpajy ce
Kpo3 aHanu3y oapeheHor Opoja penpe3eHTaTHBHUX NpHMepa KaCHOCPEIHOBEKOBHE BU3YEIIHE KYIType, Kako Ha
Bu3aHTHjckoM McToKy Tako u Ha ylaTnHCckoM 3arany. HapounTa nmaxma nocseheHa je BepoBamHMa U TOTPeOHUM
o0nvajuMa Koju Cy OOIIMKOBAIH MPEACTAaBY MPTBOT TEJIa MIIM TIaK caMU OWJIH BbOM OOJTMKOBAHH.

Kmwyune peuu: nobama, KOCTypHHLIE, macabre, peIMKBHje, CPEIHH BEK

1. YBOJ

BexoBuma mpe Hero mro je 3aroHeTHH ocMex Mowa Jluze 3aronuiao morie]] CBOT IPBOT MocMa-
Tpada, MOTJIO O ce pehn 9ak o1 BpeMeHa Kaja cy 3a0eJie’keHH MPBU TParoBH IUBIIIN3AIN]E, CBE TeHE-
panmje Jpyar HacTojasie ¢y Jia neUHUIIY HalaJHA Ke3 Jo0ame. Y TOKyIIajuMa Jla ra OCMHUCIE HeKH
Cy ra ckpuBai® najyhu HacMejaHoj raBu 0e3 JUIa HOBY KOXKY y BHJy IJIMHE W HOBH IIOTIIEH ITyTeM
IIKOJBKU. JIpyrH Cy ra MpuxBaTaiy U MaKJbUBO CLEHUPAIH HEroBo uanarame,' 10k cy Tpehu mak tpa-
rajiy 3a [IajJioM Koja ra je u3as3pana.” ButaH cerMeHT cpe/ilbOBEKOBHE BU3YEIHE KYJITYpe, HAPOUUTO HeH
MTO3HUjH TIEPHO]T, 00EJIEIKMIIO je TPUCYCTBO KOCTH]Y Y Hajpa3IMInuTHjUM KOHTEeKCTHMA. J{oOpo je mo3Ha-
Ta BaXKHOCT PEJIMKBH]jA CBETHX y KOHCTpYHCaky HACHTUTETa CPEAhbOBEKOBHUX 3ajeqHuua. JleaoBu tena
,,BeoMa moceOHuX MpTBHX", Kako je [Tutep bpayH o3Ha4umno xpuirhaHcke CBETHTEIbE,” OOIHKOBAIN CY
JPYLITBEHO TEJIO CPEAHOBEKOBHOT I'pajia KPO3 MaXJbUBO IPOMUIIBAHE AKTUBHOCTH PUTYATIHOT Kapak-
tepa. OKymbajyhu ce oko 371aToM M JparyJbiMa ONTOYeHHUX MOIITH]Y, OOMYHO WX HOCehr y jacHO Xuje-
papxujcKu yTBpheHNUM IpoliecHjamMa, CTAHOBHUIITBO ofpeleHor MecTa je neduHucano cedbe y omHocy
Ha CIIOJballlbH CBET.*

bam xao u penukBHje CBETUTEIbA, IOCMPTHHU OCTALH ,,00MYHUX MPTBHUX'* Cy OMIIM CBAaKOIHEBHO
JIOCTYTTHH TIOTIIEly OHOBpeMeHUX Jhyar. Kako rpo0 Huje OMo MecTo BEYHOT, Beh caMo MpUBpEeMEHOT
OopaBHINTa, HAKOH MITO O Ce JIeN y TMOTITYHOCTH Paclao OCTaBibajyhu 32 COOOM caMO CyBH CKElleT,
KOCTH Cy Bal)eHe 13 3eMJbE U ClIaraHe y KOCTYPHHUIIaMa Kako OM Ty Ha MUPY YeKaJle JaH BaCKpPCema Tella.

OBaj paj je HaCTao y CKIOIY NMpojekTa Cprncka cpedrb08eKo8Ha YMEmHOC U el egponcku konmexcm (€B. 6p. 177036.) koju
¢uHaHcHpa MUHUCTAPCTBO MPOCBETE, HAyKe M TEXHOJIOLIKOT pa3Boja Pemyomuke Cpouje.

O 0BaKBOj MPAKCH peaHNMUparba J100amka y )KUBE CIIUKE B. Ha IpUMepy IiaBa u3 Jepuxona y: H. Belting, An Anthropology of

Images: Picture, Medium, Body (Princeton, Oxford: Princeton University Press, 2011), 90.
B. mpumep ckynnTypa ca miaBama sobame u3 Ten Pamana: /bid., 91.

VY npesHom Erunty u Pumy ,,mana“ je 6uia Bpio CIMYHA OHOj KOjy CY Y KACHOM CPEA-EM BEKy HyIHJIC MakaOpHUCTHYKE
MIPEACTABE: HCUBOM je Nponazan [a mu 0o cada nucu moza 6uo cgecmar]. Mehytum, b Cro3Haje mane Ouo je Ipyraduju
— 1ok je xpumrhane Tpebano ga Bpatu bory, y Erunty u Pumy je noactunana jpyae Ha MpenymITamke Y>KUBAKY jep j& KUBOT
cysumie kparak. Cf. K. Cohen, Metamorphosis of a Death Symbol: The Transi Tomb in the Late Middle Ages and the
Renaissance (Berkeley, Los Angeles, London: University of California Press, 1973), 21.

P. Brown, The Cult of the Saints: Its Rise and Function in Latin Christianity (Chicago, London: University of Chicago Press,
1982), 69-85.

O oBoMe, Ha IPUMEPY OKYIIJbarkba OKO XOCTHje, B. M. James, Ritual, Drama and Social Body in the Late Medieval English
Town, Past & Present, No. 98 (Feb., 1983), 3-29.

43



44

Jaxos bophesuh

Bynyhn ma cy Tum m3marameM Jiobame TBOPHIIC jaK JACO BU3YCIHOT HACHTHTETA Tpobdba, a Tpodibe je
y CpEIbeM BeKy OHII0 MECTO Hajpa3InuUTHjUX aKTUBHOCTH IPAJICKOT )KUBOTA,’ MOCTaBJbha CE JIOTHIHO
MUTamke: JIa JIM Cy H OHE y3MMaJie akTHBHO yuelihe y JKHUBOTY 3ajeqHuile kuBux? Mako ce memento
mori yrosopemwe Hajuenrhe MpUIUCyje CIUIU CMPTH YTEIOBJbEHO] Y BULY KOCTYpPCKE IIaBe,’ Ipyrauuju
OJITOBOP ce MOJKe MpoHahu YKOIHKO ce TIPoOJieM CTaBU Y KOHTEKCT OJIHOCA OHOBPEMEHHUX JBYIH ITpeMa
MPTBOM TeJy, HApOUHUTO y3uMmajyhu y 003up oHnamnme o0ndaje, BepoBama 1 MOO0YKHE TpaKce.

2. MACABRE HA UCTOKY

Kana je ped o mo3HOCpPeHOBEKOBHOM Pa3io0Jby, MakaOpucTHuka ocehajHOCT je He3ao0uia3an
¢denomen.’” [IprkazuBame JelieBa y pa3imuuTiM CTaJIdjyMHUMa paciajiama, 4ecto odoraheHo ,,akceco-
apoM‘‘ KOju YMHE 1PBHU, 3MHje, ka0de U pa3Ha JIpyra HEUHCT, MaKO je KapaKTePUCTHKA 3aIaJIHOCBPOIICKE
YMETHOCTH, MOXe ce mpoHahu U Ha xpuithanckom Mctoky. MHOTH TpuMepH Kako Y pyKOITUCHUM KHbH-
rama Tako 1 MOHYMEHTAJHOM CIIMKapCTBY CBelode 0 ToMe. Mazia Tema TeiecHe Tpysiexu y Buzantuju
1 3eMJbaMa EHOT KYJITYPHOT Kpyra HUKaIa HUje Ouia TOIMKO JOMHHAHTHO MPUCYTHA® HUTH HAPOUNUTO
BU3YCITHO HATYPAJIMCTUYKU U3paXkeHa,” OHa ca COOOM HHje HOCHIIA, Kao HU Ha 3amany,'’ camo jenHo 3Ha-
YCHE UCIYHHEHO CTPUKTHO HETaTMBHUM UMILTHKaIUjama. 3y3eTan npumep npeacTaBba MUHHjaTypa
y pykomucy Vat. gr. 394 (fol. 46r)!! koja nmpuKkasyje 1eCTOPHIly aCKeTa y yTpoOU CTeHEe HAKOH MHOTOTO-
JILEBET CTPOTOT MOJABIKHUIITBA. OBU CBOjEBOJFHO YMPTBILEHHX TeJa ,,0/1aroCI0BEHH KPUBIH'‘, KAKO
Cy O3HAYCHHM MOKAJHUIIM y N1ETOj oy Jlecmsuye JoBana JlecTBUYHUKA, YTEIOBIBY]Y cienehu onuc:

,»Y BHUX Cy C€ MOIVIa BUJICTH KOJICHA yCaxHy/la o] MHOTOOPOJHHX METaHHWja; OYM 3aMarjbeHe M
Herze y 1yOouHHM jobame ymnane; 6e3 TpenaBuIia, ca 00pa3uMa U3pamaBbeHUM H YIIaJbeHHM O
OOMIJIHOT TIPOJIMBam-a BPEIUX Cy3a; Iuyd yeeHyia u oneoa, Koja ce Hu no yemy He pasiuxyjy oo
Mmpmeaya; ipca O0JIHA O] yAapana M yMpJbaHa KPBJbY UCIUBYBAHOM yCJIeA yaapana y rpynu. [ne
Tamo Oejaie cnpemame noctesbe? e unmhemwe nim kprbeme oaehe? V cBux je oxeha omia

O rpo06sby Ka0 BaXKHOM MECTY 3a IPYILITBEHH )KUBOT CpeAmoBeKoBHE 3ajenuuue B. M. Camille, Master of Death: The Lifeless
Art of Pierre Remiet, llluminator (New Haven, London: Yale University Press, 1996), 195; P. Aries, The Hour of Our Death
(New York: Vintage 1982), 29-92 noce6no 62-71.

O memento mori konuenty B. S. K. Schmidt, Memento Mori: Deadly Art of Interaction, y: Push Me, Pull You (Vol 1I):
Physical and Spatial Interaction in Late Medieval and Renaissance Art, S. Blick, [L. D. Gelfand eds. (Leiden, Boston: Brill,
2011), 261-294.

MaxkaGpuctrnika ocehajHOCT opa3yMeBa 00 P IIOMUCIH Ha IPOJIa3HOCT )KUBOTA KOjy M3a31Ba CIIHMKA JICIIA Y TIOOAMAaKIOM
CTamy pacnajgama. Guann Apujec je cMaTpao J1a je OHa IOCJIeAnIIa BeIUKe JbyO0aBU MpeMa OBOM CBETY M TYT€ IIPU IIOMHUCIH
Ha pacTaHak ¢ BUM, a He OJIrOBOP Ha KyTy U JIpyre yKace Koju cy 3axecunu EBpomy kacHor cpenmer Beka: F. Arijes, Eseji o
istoriji smrti na Zapadu: Od srednjeg veka do nasih dana (Beograd: Pecat 1989) 106-122.

3a MOTHUB TeNleCHE TPYJCKH Y BU3AHTHJCKOj MOHAIKoj Tpaauuuju B. P. Paguh, Cmpax y nosnoj Busanmuju 11 (1180-1453)
(beorpan: CryboBu kynrtype, 2000) 159-162. 3a ognoc mpema cMptu y Buzantuju B. G.T. Dennis, Death in Byzantium,
Dumbarton Oaks Papers, 55 (2001), 1-7; N. Constas, Death and dying in Byzantium, y: Byzantine Christianity, D. Krueger
ed. (Minneapolis: Fortress Press, 2006), 124-145; B. Cranxosuh, Cupm y Buzanmuju. I[loeneo na suzanmujcko cxeamarve
CMPMU U FoeHO Mecmo y MeHmanumemy u uoenmumemy Busanmunaya, y: idem, Ilymosara kpos Buzanmujy (beorpan:
Cayx06enu rmacHuk, 2014) 158-185.

3a mpencrase cMpTH y BuzaHTuju 1 3eMibama mbeHoT KynTypHor kpyra B. C. Walter, Death in Byzantine iconography, Eastern
Churches Review, 8 (1976), 115-127; B. Cvetkovic, The Living (and the) Dead: Imagery of Death in Byzantium and the
Balkans, IKON, 4 (2011), 27-44.

1033 To3uTHBHE MOpYKe KOje Cy CAOMIITaBaIe MAKaGPHCTHYKE IPeCTaBe CBoM nocMatpady ¢f. E. Gertsman, Visual Space and
the Practice of Viewing: The Dance of Death at Meslay-le-Grenet, Religion and the Arts 9 (2005), 1-37; A. Kinch, /mage,
Ideology, and Form: The Middle English “Three Dead Kings” in Its Iconographic Context, The Chaucer Review, Vol. 43,
No. 1 (2008), 48-81; K. Cohen, op. cit., 96-119.

' J. R. Martin, The lllustration of the Heavenly Ladder of John Climacus (Princeton: Princeton University Press, 1954), fig. 91.
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TIoTIeTIaHa U MpJhaBa, MOKPUBEHA BarMa.../l HeMojTe TOMHUCINTH Ja ipudaMo 0ajke, MOJIMM Bac,
Opaho!“!?

[Topen Gnenux muIa, yBEIUX U H300IHMUCHUX TOOPOBOJHHUM CTpaZarmkeM I0 0ONMKa JIobame, U
yI0Ba TOJMKO CACyIICHUX Jia CC YMHH Kao Jia HA Tpar Meca HHje NMPEOCTao Ha KOCTUMA, CITUKA CTEHE
y K0jOj Ce Haja3e MIEeCTOPUIIa aCKeTa CaMO JOIII TOJaTHO TojadaBa yTHCAK Jla Cy Ha MUHUjaTypH MPe-
CTaBJbE€HA HEYITOKOjeHa Tea'’ koja m3 rpoba ymyhyjy moiautBy cBome Topiy Hamajyhu ce Gymyhem
BacKpcemy. TelKo je He MPUCETHTH Ce CTHUXa Ticaima:

,, ] ¥ CITyTIIar MOJTUTBY; K TeOu monas3u cBako tujeno™ (Ilc. 65, 3).

OBako caznaHa WIyMHHAIMja je y ceOn OKyIuballa Wieje CMPTH, IMOKajarma, MPOMacT MyTH U
BacKpcema Mpykajyhu mocmarpady MOTYhHOCT Ja cro3Ha CTasy cracema, He yOmakaBajyhu Oymyhe
ykace ycyna tena. Ha taj maunn je Tpujymd Haa mUMa JeI0Ba0 CaMo jOIT BETUYAHCTBEHH]C. YIIPaBO
je To OmiTa M OCHOBHA yJIOTa MakaOpUCTUYKUX TeMa Ha 3amary — 7ia Kpo3 CIHUKY yXaca Taj ykac Haauhy
ocraBJbajyhu 3a cOO0M 3aciyxeHy Hamy.'t

C nmpyre cTpaHe, Mpuva 0 TPYISKHOCTH je OMiIa 4ecT A0 MAKJICHUX Ka3HU Y OKBUPY KOMITO3UIIH]a
CrpamHor cyna. CrieHa ypgu koju He Mupyjy CaolIITaBala je BEPHUKY YII030PCHC BEUHOT YTaMHHYCHA
y Mykama rpoba.'® JIok cy pacmamajyha Tema cBeTHX MOKajHHKA M3 pyKormca Vat. gr. 394 6uma BpeaHa
JHUBJbCHA, 16 caBpHicHa JICTIOTa MuirhaBux MoJIyHarux Mnazmha OKPYXXCHHUX ILPBHUMA Ha IMTPEJCTABU ITaKJIa
W3 KaToJNIMKOHA MaHactupa Jleuana yiuBana je crpax.'” EnemununcameM (Gurypa ctapujux MyIiKapara
CTaBJBbEH j€ OBJIE aKIEHAT Ha Y3aIyOHOCT Opure o (PM3NYKOM H3IIIemy, OpHUre Koja je HapounuTo Onia mpu-
CyTHA y CEKYJIapHO] KIbIKEBHO] TPaAUIIMjH Bu3aHTHjcke enute.' Hacympor ToMe, y jy)KHOM Mapakiinucy
MaHacTupa Xpucra Xope UCTa ClieHa OCMHIILJBEHA je Kao akTHBATop dyJia KoJ| mocMarpada. Kommnoszunuja
TaKJia je u3eJbeHa Ha YETUPH MOBPIIHHE,® YeTHPH 00IacTH Myderha, KOje Cy TIPBEHCTBEHO, Oymyhu Mo-
HOXpOMHE, 60joM KOMyHHUITpaJie ca BepHuKoM. CIieHa ypeu Koju He Mupyjy U3BEICHA je UCKIbYUHUBO Y
HUjaHCaMa CUBE, Ca M3Y3€TKOM I[pBa KOjU Cy HACIUKAaHW BHjyraBUM ToTe3nMa Oere 0oje. durype mpo-
KJIETHX, KOjFMa Cy OBJIe IPUKJbYUCHH M CTAPHjH MYIIKAPIIH, Ca eKCIIPECHBHUM U3pa3uMa 0oJa Ha JINIY |
KOJIOPUCTHYKUM KBaJIMTETHMA IIEJIOT TIpHKa3a J049apaBajy cMpaja yTpoode rpoda u OHOIHjCKH CTHX:

,J€p 1pB HBIX0B Hehe ympujeTn u oram mUX0B Hehe ce yracutu, u 6uhe ead ceakom tujeny. (Mc.

66, 24)

Nmak, genhe je oBa rmakJieHa MyKa IIpUKa3uBaHa jeTHOCTABHU]C: Y BUAY XPIIC IIPBJLUBUX JI00amka.
Koctypcke 171aBe HEpeTKO Cy HCHyHhaBalie MMPOCTPAHCTBA MPOKIIETUX HA BEUHOCT KaKO HA MKOHAMa U

12 Jlecmsuya ceemoe Josana Jlecmeuunuxa, Jl. Bornanosuh npes. (AcmpoBanTa: Menucca, 1997), 63.

13 Tocmarpau/anTanar je BpIo JAKo MOTao0 1a IOBE/IC y BE3y OBy MUHHJATypy Ca HASjOM TPHKA3a HEyOKOjEHHX TeNa, He CaMo
yntameM oarosapajyher texcra Beh u mopehemem durypa mecrtopuiie ackera ca mpeacTaBaMa MPTBHX MOHAXa y OBOM
pyxomucy. Beh Ha crnenehoj ctpannuum my je crnenopana jenHa TakBa ciuka, J. R. Martin, op. cit., fig. 93.

4 Cfu. 12

15 Yiparko 0 0Boj crienn y: P. A. Underwood, Third Preliminary Report on the Restoration of the Frescoes in the Kariye Camii
at Istanbul by the Byzantine Institute, 1956, Dumbarton Oaks Papers, Vol. 12 (1958), 235-265, 255-257.

1633 onroOC MpeMa m3MydeHIM TennMa acketa cf. A Eastmond, L. James, Eat, drink . . . and pay the price, y: Eat, Drink, and
Be Merry (Luke 12:19) — Food and Wine in Byzantium, L. Brubaker, K. Linardou eds. (Aldershot: Ashgate, 2007), 175-190.

17 3a npeacraBy Crpamsor cyna y Jesanuma B. A. daunos-Temepuncku, Luxaye Cmpawnoz cya, y: 3udno ciukapcmeo
manacmupa [euana: epaha u cmyouje, B. J. Bypuh yp. (beorpan: Cpricka akagemuja Hayka 1 yMeTHOCTH, 1995), 191-211,
noce6Ho 206.

18 Cf. K. M. Ringrose, The Byzantine Body, y: The Oxford Handbook of Women and Gender in Medieval Europe, J. M. Bennett,
R. M. Karras eds. (Oxford: Oxford University Press, 2013), 362-378, 364-366.

190 npencrasu Crpamsor cyna y manactapy Xpucra Xope B. S. Der Nersessian, Program and Iconography of the Frescoes
of the Parecclesion, y: Kariye Djami (vol. 4), P. Underwood ed. (New York: Bollingen, 1975), 305-349, noce6no 329; P. A.
Underwood, op. cit., fig 21.
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MUHHjaTypamMa y pyKOITUCHUM KIbHTamMa Tako U y MOHYMEHTAIHOM CJIMKapCTBY. JenHa of Ka3HH Koja
ce Hajuenthe mpemcTaBibaia MOMONY CIIMKE TOMIUIE MPTBAaYKHX TIaBa je wkpaym 3yoa Oymyhu na je jo-
OamuH ,,ke3* ca JakohoM godapaBao xkejbeHy Temy. Meja o 0Boj maTmu moTH4e U3 jeBanlesbeke mpude
0 CBaJIOUW ITapEeBOT CHHA KOja Ce€ YIPaBo 3aBpIllaBa THM PEUUMA;
,,Jama pede map ciyrama: CBeXHTE My pyKe U HOTE, TIa Y3MHUTE U OalUTe y TaMy HajKpajiby; OHJIC
he 6utn mmay u wkpeym 3y6a.c (Mart. 22, 13)

Oga mapabora je WiIycTpoBaHa Ha 3UIy KaTOIMKOHA MaHacTupa JledaHa, a Jo0ame Koje TUIyTajy
10 TTOBPIIIMHU KOTJIA, Y KOjU ce anhenu crpemajy ma 6aie HempUKIaTHO OJIEBEHOT TOCTa, NMajy jaCHO
Haraiene 3yoe kako OM ce Ha MPWKJIaJaH HAuYWH 3a0KPYKMO BHU3YENHH HapaTuB ymyhyjyhu Ha mo-
clenme peun ctuxa.?’

Koctypcka rmagsa je, maxie, 4ecTo Ouia Ieo CTpaIlHUX MpHuda, TIoyKa U mopyka. Melhytum, y Ha-
BEJICHUM MTPUMEpPHMa FOBOPH CE€ UCKJBYUMBO O cyaOMHama rpemnuka. Kana je mak ped o mpukasuBamy
AnamoBe mo0ame 1moj KpcToM Ha mpesictaBama Pacrnieha ctuye ce npyraunju yrucak. [0ToBO ce yBek Ha
WKoHaMa M ppeckama moj ['oaroTomM BUIM MOKOTaHA IyIaBa Mpaolia Kako MpuMa KpIITeme U mpuyerhe
KPBJbY KOja ce U3 XpUCTOBUX paHa Ha iy ciiuBa.?! OBa MIMPOKO PACTIPOCTPamEHa JIeTeH 1a HAYnHIIIA je
on AmamMoBe JTo0ame J0Ka3 UCKYTIJhEHa MPapoOaUTEIbCKOT rpexa U Joka3 boxkujer yoBekosbyospa. CTo-
ra, TeUIKo Jja OW BEpHUK MPEI TAKBOM CITMKOM MOTA0 Ja HACIyTH ,,IIKPTYT 3y0a®.

Haj3an, HajunTpUraHTHjU TPUMED 32 OBY TEMY UyBa KOCTypHHUIIAa badKoBCKOT MaHACTHpa y BUILY
KOMIIO3HUIMje BU3Mje mpopoka Jesekmipa.?? Ty je, 3a pasnuky o JOcCamalllibUX MpUMeEpa, TIPUKa3aHo
0e3uMeH0 MHOINTBO 0OMYHUX XpuITthaHa koje deka Oymayhe Backpceme Temna. Jlakie, Huje ped o Xepoju-
Ma XpHUIThaHCKOT TTOIBIKHUIITBA, HUTH O OHUMAa OCcy)eHnM Ha ayOouHe makia. Ha ¢ppeciu je HacamkaH
MPOPOK Je3eKsb ca pa3BHjeHUM CBUTKOM Y CTaBy oOpaharma XpIiv KOCTH]y M3 KOje M3parba HEKOJIHKO
Harux ¢urypa. Ped je o niyctpanuju 6ubmujckor ctuxa:

.1 MeTHyhy Ha Bac xwuie, n 001oxuhy Bac Mecom, u HaByhu hy Ha Bac KoXy, 1 MeTHyhy y Bac

nyx, u oxxuBjehere, n mo3nahere ma cam ja ['ocmon.* (Jes. 37, 6)

OB1ie je U3JI0KEeH OOPHYT IPOoIIeC TIPOIIEeCy paciaaama 1 yIpaBo mera ppecka y KocTypHunn bad-
KOBCKOT MaHacTHpa Oeekn. Y THCaK TPeHyTHE MeTaMopd0o3e KOCTH]Y Y JKUBE JbyJC MIOCTUTHYT j& TaKO
IITO Cy HCTOBPEMEHO Y OKBUPY UCTE KOMITO3UIIH]jE TTPUKa3aHe u Jo0ame U Backpeia Tena. MehyTtum, y
M3TpaJb 3HAYCHHCKHUX CJI0jeBa CIIMKE TOjeTHAKO YUECTBYje U ,,clieHoTpaduja“ y Kojy Cy CMEIITECHH
TJIaBHU aKTepH: HaKo ce norahaj ogsuja ,,ycpen mospa™ (Jes. 37, 1), mo3aamHOM JOMUHUPA]Y IBA CTCHO-
BHUTA OpHa pa3aTuauTUx 00ja — jeTHO OKep, APYTO MPBEHO. J[OK je MpopoK MoCTaBJbeH m3Mely mux, Kao
Jla TIpeIa3u U3 jemIHOT (TUMUHAIHOT) IIPOCTOpa y APYTH, MeTaMopdo3a ce OnUrpaBa UCTIPE IPBEHIIIA
CTema, KOJOPUCTUYKH ce cTanajyhu ¢ muM. Kao miTo je ciny4aj Ha mpeacTaBy nakia y MaHacTupy Xpu-
cta Xope, Ie cy U Gurype mpokJIeTHX U MPOCTOp y KoMe OHe OOMTaBajy M3BEJEHH y HUjaHCaMa UCTe
00je, Tako Cy M OBJIC BacKpciia Tejla HaCIMKaHa y CKJIaTy ca CBOjOM TTO3aJHOM — 00jOM IEUEHOT OKepa.
C jenne cTpaHe, KOMIIO3UITHOHOM TIOCTABKOM OBa MOHOXPOMHA IieNnHa 1ojicTeha, ToTOBO HEIBOCMHC-
JIEHO, Ha OTEEHY PEKy Koja je Hen30cTaBaH n1eo ciera CTpanrHor cyia y BU3aHTH]CKOj YMETHOCTH, JTOK
¢ Ipyre CyrecTUBHO ymyhyje Ha TpeHyTaK CTamama JKiia, Meca U KOXe ca ,,CyBUM ™ KOCTHMa. YMECHO
j€ TIPETIIOCTaBUTH JIa je IIOCMAaTpad CBe OBO MOTa0 MMAaTH Ha MY aKo ce y3Me Y 003HUp KOIHUKO Cy Tpeji-
cTaBe apyror XpUCTOBOT Jlojlacka OuIie yecTe, a TMKOBHO Pellehe BU3nje Mpopoka Jesexkuspa y baukos-
CKOj KOCTYpHHIIN jeMHCTBeHO0.” Hacmmkana Tako Ha 3UIy CYIpOTHOM Of mpezcTaBe Jlensuca, CInKe

20 A. G. Mantas, Representations of Christ’s parables in Serbian medieval churches. The case of Decani, Zograf, 36 (2012),
131-141, 133-135, fig. 4.

2133 nerenmy o AmamoBoj noGarmi B. M. Montesano, Adam s Skull, y: Disembodied Heads in Medieval and Early Modern
Culture, C. Santing, B. Baert, A. Traninger eds. (Leiden, Boston: Brill, 2013), 15-30.

22 E. Bakalova, The Frescoes and Their Program, y: eadem, The Ossuary of the Bachkovo Monastery (Plovdiv: Pygmalion,
2003), 59-63, fig. 9, 10.

2 Yako oBa cueHa Huje Gua decta, GadKoBCKa MPEICTaBA HHje jeMHCTBEH TpMep. 3a apyre mprkase susuje B. A. Cutler,
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MMOCPETHUYIKE MOJIMUTBE Koja je Tpebayio ma ymMuiocTuBH mpaBemnor Cynujy, ¢ppecka je mo3uBaia Ha
MPOCTOPHO NMPOMHUIIIbAE: MPTBIUMA YCTAINM Y CBOjUM OOHOBJHEHHUM TEJIMMa TEK MPEACTOjH KOHAYHA
OIITyKa O MECTy BEYHOT OOpaBKa; M JOK UM IPETE BaTpe OTEHCHE PEKe KOje ce Kao CTpeliha HaIBH]ajy
HaJ HUMa y OKy mocMmarpada, purype boropomurie u JoBana KpctuTtesba HarosemraBajy MO3UTHBAH
MCXOIl XPHUCTOBOT Cy/a, MaJeKo O ,,IMKPryTa 3y0a‘ wiIn ,,IpBa KOju HUKAla HE CTIaBajy*.

JloGame koje cy y baukoBckoj KOCTYpHHUITH OWIIe HEe caMo JIeo CIIMKe Ha 3uay Beh u cTBapHOCT y
MPOCTOPY, YUE€CTBOBaJIE CY Y MPHYH O Ccliacewmy. BEpHUK je y U3I0KEeHUM KOCTHMA MOTao Jia BUJIU MOpe
MpPTBHX MOHaxa KojuMa he, mpema cBeZjouery MpopoKa, jeHora Aana Outu Bpahen npehammu TenecHu
U3IUIe], a TIpeMa CBEJIOUCHY JIMKOBHOT Tporpama KocTypHuIle, Xprcroc he outn munocpyaan. Tume ce
JIOJTa3H1 JIO 3aKJbyUKa Jia Cy JI00ame ,,00MIHUX " MPTBHUX, YMECTO MPEHOIICHA TOPYKE CTPEIHE U yKaca,
3aIpaBo MOJICTUIIANIE HAY Y CKOPH JIOJIa3aK JlaHa CBEOTIIITET BACKPCeHha.

3. MHOT'H IIYTEBHU ITYTHU

On BpeMeHa Kajia je Ha 3arajy Ipakca MeIuTaIHje Hal CIIMKOM M TEKCTOM TIodeNia Jia Ce IUPH U3
MOHaIIIKe CPeIMHE Ha JAPYILITBO JIANKa, IPE/ICTaBe TPYJISIKHOT Tella OCTaje Cy He3a00mIa3aH 1e0 yKyI-
He BU3yenHe KynType.?* OHe cy y ceOu cjeinmbaBalie uJiejy yHUBep3aiHe CMPTH ca CONICTBEHOM, Kao U ca
cmphy npyror. To HepaCKHIMBO jeTMHCTBO OKYIJbEHO OKO CIIMKE JIeIIa HEOMXOIHO j€ cariie/laTh yHyTap
KOHTEKCTa OHJIAIUX BEPOBaka U 00MUaja Kako OM Ce pa3yMelsio MECTO Koje Cy 3ay3uMalld MOCMPTHH
ocTanMa OOMYHUX MPTBHX Y MO3HOCPEAHOBEKOBHOM JPYIITBY.

[Ipouec TenecHOr pacnanama je U3y3eTHO MpJbaB MOCa0 W M3IUIIHO je pehu na je y cpeamem
BeKy Oy/lMO Hellaropy, ra 4ak u cam crpax.” benemika o cmpru Xenpuja [ u3 xponnke Xenpuja XaH-
THUHTJIOHCKOT TO BeoMa IUIaCTHYHO JloyapaBa: Oynyhu ja je oBaj eHIVIECKH BiaJiap yMpO Ha TEPUTOPHU)U
Opaniycke (1135. roqune), a xKeneo 1a ce BEroBo TEIO0 caxpaHu y PenuHry, U3BpmuonmuMa KpabeBe
BOJbC HU]jE MIPEOCTANIO HUIIITA JIO JIK Jia MPUOCSTHY BPCTH OajicaMOBama Koja je mojipasyMeBaa jia ce u3
MIOKOjJHUKA OJICTpaHE JICJIOBH HajCKIIOHU]H MpoTagamy (041, MO3aK U CBE YHYTpPALIkhE Oprane), a moToM
JIeI packoMasia, 00JIMHO MOCOJH U Ha KPajy YMOTa Y BOJIOBCKY KOXY Kako Ou ce cripeuno cMpa. Mnak,
0e3 003upa Ha caB yJIOKECHHU TPy, KPaJbeBCKH JICII je TOKOM MyTa y EHIIecKy moueo ja Jiydd TeYHOCT
TOJIMKO THYCHY U TIpJbaBy Jla OHA HUje MOIIa OWTH OJJIMBEHA M3 CaH/ayKa 0e3 ,,yoKkaca U majama y He-
cBect.? [0TOBO /1a Ka3uBambe JIOCIOBHO JI0YapaBa MO3HATY HU3PEKY: meid Cy Xpana ypeuma.

MebhyTuMm, ucTH epHos je Mo3HABAO je Teya Koja ¢y Moria ja Oymy xpaHa skuBuma. Onpehe-
HH CBETUTEJbH Cy JYYWJIM MUPO U CTBAapajid MaHy y BHIY ,,0paiiHa“ y cBojuM rpoboBuma,”’ a jeman
3aHUMJBUB TI0/IaTaK TOBOPH O OMCKYIy KOju je oAarpuzao komaaunh koctu Mapuje MarnaneHe kaja je
NPUIMKOM Xozio4anrha moceTHo MaHaCTHP Y KOME Cy uyBaHe PEIMKBHUje OBE BEIMKe cBeTUTEJbKe. Kac-
HUje, KaJia je OMo HamaJHyT 300T TOT YMHA, PKBEHU BEIMKOJOCTOJHUK ce OpaHHO jeTHOCTABHOM ap-
TYMEHTAIIMjOM: aKO MY je JI03BOJBECHO Jia JIONUpPYje XPHUCTOBO TEJO, OHJIAa 3aCUTYPHO CME U Jia ,,kBahe
Marnanenuny pyky.?® be3 003upa Ha TO [1a Jin ¢y Oniie y BUIy HETPYJICKHHUX TeJla WK MaK CyBUX KOC-
TH]y, MOIITH Cy YBEK CBEJOUMIIC O TOOSIM HA/l PaclaamkeM U O OaKSHCTBY KOje CBETHTEb Y)KHBA Ha

“Pas oikos Israel”: Ezekiel and the politics of resurrection in tenth-century Byzantium, Dumbarton Oaks Papers, Vol. 46,
(1992), 47-58.

24 33 MakaGPHCTHUKE TeMe Y YMETHOCH MTO3HOT cpenber Beka B. P. Binski, Medieval Death: Ritual and Representation (London:
British Museum Press, 1996) 123-163.

2 ¢f. C. W. Bynum, Christian Materiality: An Essay on Religion in Late Medieval Europe (New York: Zone Books, 2011), 186.

26 K. Park, The Life of the Corpse: Division and Dissection in Late Medieval Europe, Journal Of The History Of Medicine And
Allied Sciences 50 (1995), 111-132, 112.

27C. W. Bynum, Resurrection of the Body in Western Christianity, 200-1336 (New York: Zone Books), 315; Y jexrom pykorucy
Koju ce nanac yyBa y Harmonannoj 6ubnmorenu y [apusy (fr. 312, fol. 345) npuka3zano je 4yno u3pacrama pyKe U3 MPTBOT
Tena MOHaxa KOjH je CBOj JKMBOT nocsetno boropoauuu, M. Camille, Master of Death, op. cit., 205, fig 151.

28 C. W. Bynum, The Female Body and Religious Practice in the Later Middle Ages, y: eadem, Fragmentation and Redemption:
Essays on Gender and the Human Body in Medieval Religion (New York: Zone Books, 1991), 181-238, 184.
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onom cBeTy.” Kako cy Beh Ha 3eMJbH MPEICTaBIbaNIC CIMKY BACKPCIINX Tela, PEIMKBHje Cy 00IaueHe y
TUIEMEHUTE MEeTaJle 1 Jparo KaMeme — yIIpaBo OHaj MaTepwjall 3a KOju Ce BEPOBaJIO /1a Y CBOjOj MTPUPOIH
canpku HETpyJIeKHa CBOjCTBA. 3J1aTO je Oamr U3 OBOT paszjiora OMI0 BAXKHO allXeMHYapuMa y EbUX0BO]
motpasu 3a 6ecmprHorrhy,*® 10K je aparo kameme, Oynyhu na je ycaheno y suanne Hebeckor Jepycanm-
Ma, 1 Ha HeOy OKPY)KHBAJIO CBETUTEIhE Oalll Ka0 M Ha lbUXOBUM pelMKkBHjapuma.’! MoIITH Tako oJieBeHe
Cy JIOKa3uBasie HCTHHUTOCT oOeharsa o Oyayhem Backpcemy Tena. Y KaCHOM CPEIhEeM BEKYy PEIIUKBH]a-
pH Cy 4ecTo MOCEOBAIM M KPUCTAHHU WM CTAKJICHHU JIeO JIOBOJHHO MpO3pavyaH Kako O ,,uBpcToha
penuKBHje Oria BUJBMBA CBMMA, OMITO Jia je Y TINTarky KOCT WM HETJHEHH KOMaJl CBETUTEIhA.

Wnaxk, HeTpyneXHOCT HUje YBeK Omia nap. Hexonnko cauyBaHUX CpeI-OBEKOBHHX IPUYA CBEJIO-
91 0 TIOCTOjarby BEPOBamha 110 KOjeM je 0JICYCTBO MOTYhHOCTH TeNeCcHOT pacrajama CMaTpaHo MPOKJIeT-
CTBOM. JeniHa OJT FhMIX TOBOPH O MOHAXy KOTa je CMPT cadekasa HeayTo MOIITO je M00erao u3 MaHaCcTHpa
Yy KOME j€ TTOJI0KHO CBOj MOHAIITKH 3aBET. 3eMJba j& FheTOBO TEJIO0 00AITIIa HETO3BOIUBIIHN MY Ja Y BHOj
nctpyne. Tek xama je ocBehena xocTuja moaMpHysa je3UK MPEMUHYIIOT, lheMy je omoryheno ma Oyme
pomHcHO caxpamen.’ Ty je, 3aTuM,  JiereH1a o Tpody y KoMme je poHaljeHa pyka HeTaKHyTe KOKe, TOK
ce ocTarak Teja y MOTITYHOCTH pacriao. BepoBaiio ce Jia je pa3ior ToMe HeloImTOBakEe POIUTEIba, OJ1-
HOCHO JIa j€ TOM PyKOM 0c00a yaapuiia ora win Majky.** 3aHMMJIBHBO j€ YITOPEIUTH OBY IIPUYY Ca OHUMa
13 XarnorpadCcKuxX TEKCTOBA KOjU Cy OSSN Pa3IMIUTE CITydajeBe O TOME Kako Cy onpehenu nemosu
TeJa MOCTajay HeMPOIIaIJbUBH TTOCPEICTBOM HEKE HApOUUTO IMMOOOXKHE padmbe y KOjoj je Taj Ieo Tea
kopuithen.* U, Haj3a, Ty je MOpaIn3aTopcko Ka3uBambe O CBEIITEHHKY KOjH je Oaino KICTBY Ha rPyITy
Miaanha u geBojaka 300T Tora IITO Cy IUIecaau Ha rpo0sky y TOKy Ookmhue muce. [Ipokieo ux je ma
ronuHy MaHa 0e3 mpecTaHKa Urpajy y Koty KOjuM cy cKpHaBuiH nmocseheno tie. Kana je cxBarwmo na je
jemaH ofl Iyiecada u meroBa hepka, MoKyIao je aa je UCTprHe U3 Kojia, MehyThm, jennHo MTo je ycreo
Jla M3By4e Ona je \eHa pyka. Hakon roguny nana urpadul ¢y majiyd MpPTBH, JIOK j€ pyKa CBEIITEHHUKOBE
hepke ocrana merakayra. llap je moTom Hapenno ma ce 3a \BY HAYWHU MMocedaH cacyn y kome he pyka
CTajaTu y IPKBH Kao yIo30perhe IpyriMa — TOTOBO Kao HeKa BpCTa aHTHperkBuje.>® OBakBU HApaTHBH
JacHO yKa3yjy Ha YUILCHUITY Ja j€ caM TPOIIEC paclafama, Hako THyCaH U HEUHCT, UIaK OMO HEOITX0IaH
obmunnM MpTBuMa. OH je ca coO0M HOCHO W HJIEjy TTOBpATKa MajIli 3eMJBH — 3¢MJBH Off KOj€ j& YOBEK
CTBOpEH M k0joj he ce Bparutn.’’

VY cpenmeM BEKy Cy TOCTOjajie M CBOjE€BPCHE ,,HAyYHE ™ pacmpaBe 0 TOME 300T 4era je TeIeCHO
MPOTIaJake HEOMXOTHO 3a CITACCHhe YOBEKA. Y jETHOM MEIUIIMHCKOM TPAKTary JaT je OJroBOp, MO3H-
Bajyhu ce Ha ApHUCTOTENa, /1a TEIO BpEMEHOM TIpecTaje Aa GYHKITMOHHUIIE Kao TEJIO U Ja je MyIa Taaa
mpuMopaHa aa ra "HamycTu. Jlok je 6eb6a y yTpobu, cBa XpaHa Kojy A00Hja mpeTBapa ce y YHCTY IMyT.
MelyTrM, 110 U3JTacKy M3 MajuYlHOT CTOMaKa XpaHa MpecTaje Jia ce MpeTBapa y YUCTY IyT, TEJO U3 TO-
IIMHE y TOAUHY TOCTaje CBE BHIIC 3alpJhaHOo, M HA Kpajy IpecTaje na OuBa y cTamy Ja HCIyHkhaBa CBOje
npehamme pynkimje.*

2 Cf. C. W. Bynum, Christian Materiality, op. cit., 182-184.
30 Cf. A. P. Bagliani, Démembrement et intégrité du corps au Xllle siecle, Terrain, n° 18 (1992), 26-32, 31.

310 marmjckoj MohH ¥ amoTpoMEjCKoj YIO3H Aparor Kamema y cpemeM Beky B. C. W. Bynum, Christian Materiality, op. cit.,
182; M. Camille, ‘For Our Devotion and Pleasure’: The Sexual Objects of Jean, Duc de Berry, Art History 24 (2001),
169-194, 183, 185-187.

32 M. Camille, Master of Death, op. cit., 208; C. W. Bynum, Christian Materiality, op. cit., 202, 209.
33 C. W. Bynum, Resurrection of the Body, op. cit., 311.
3H4p, Aries, The Hour, op. cit., 360.

35 3aHUMIBKB TIPMEp je TIPHYa O YOBEKY KOjH je LETOT CBOT JKHBOTA IPEMHCHBAO KIHHTE M KaJa je eroB Tpod OTBOPEH,
npoHal)eHa je caMo JecHa pyKa Kako JIeXKH LeJla M HETaKHYyTa, IOK je ocTarak Tena oxHena Tpyaexk. C. W. Bynum, The
Female Body, 215.

3% [Tpnua y uennuy msnoxena y: Middle English Literature, C. W. Dunn, E. T. Byrnes eds. (New York: Garland Publishing,
1990), 196-202.

37.C. W. Bynum, Resurrection of the Body, op. cit., 206.
38 M. Camille, Master of Death, op. cit., 94.
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Poniep bejkon, ayBeHU eHTIeCKH (pareBall, 0aBuo ce u3Mel)y ocTaior U aIxeMujoM, a FeroBe
perenTe je mpuMemHBao Ha cBoM ABopy nana Knement [V nmujyhu HapounTe HanmuTKe KOju Cy y ceOu
caJIpKaJIn 3J1aTo — CYTICTaHIly Koja je 1o mpupoan HeTpyiaexHa.”® Pouep bejkoH je BepoBao maa 6u jbymn
Beh Ha 3eMJbH MOIUIH JIa TIOCE/TYjY BacKpcia Tejla YKOJIUKO OM YHYTPYIIAke TEUHOCTH JTOBEJH Y CaBpIIie-
HYy paBHOTEXKY. /[oka3 3a OBy TBpIY MPOHAIA3HMO je Y caMoj bubnuju rae ¢y crapo3aBeTHU NaTprjapcu
YKUBEJTM MHOTO CTOTHHA ToauHa. To HUje OmIT0 300T HEKOT MOCEOHOT OJIarociioBa Koju Cy UMaiu, a KOju
je bor oxyseo moromuM JpyanMa, Beh 300T 37paBoT )KMBOTA W MPABMITHOT HAYMHA UCXpaHE KOjU CY Y
MHOTOME HaJIMKOBaJla OHUM YIIpaKihaBaHUM o] cTpaHe Anama u EBe y pajckom BpTy. HaBogno, mpBH
JBYIIN Cy YyBaju y cehamy cTBapu KOjuMa Cy WX HAYUHJIA MMPAPOANTEIbH, 3HAMA KOja CY CTEKIIH TOKOM
6opaska y Eneny.** Unak, apyru anxemudapw, momyT Hukomaca dramena, cMaTpaiiu Cy Ja YOBEK Mopa
na mpohe kpo3 ,,tamHy" (ha3y pacmamama Kako Ou cebe OUYNCTHO W MPHUIPEMHUO 3a MPUXBATAFHE CaBp-
MEHOI TCJIa NPHUIIMKOM CBCOIIIITET BACKPCECHA MPTBUX — BACKPCCH:A OMOFyheHOF KaMC€HOM MYApPOCTH,
omrocHO XprcTom.*! TemecHo mporaaame je y KACHOM CPEeI-eM BEKY TaKkolje cMaTpaHo | jeTHUM O Ja-
poBa Caetor /[yxa 4oBeKy, jep je CTBOPEHO ca CBPXOM Ja JbY/IE Ha BpEeMe YII030pH U BpaTH Ha UCTIPABHY
cTasy KojoM he moHoBo mponahu u3rybsseHe BpaTHUIE paja.*?

Kana je peu o BepoBammMa Koja HUCY OWjia y MOTITYHOM CKJIady ca ydemnma LpkBe, omHOCHO
OHHMMa Ko0ja Cy BUITICBEKOBHUM IIPETOBOpPHMA yCIIeBaja Jia ONcTaHy npmiarohasajyhu ce odummjenHoj
JIOKTPHUHM, TTOCTOjaI0 je jeTHO KOje je O HapOoYuTe BAXHOCTH 3a OBy TeMy. Y 3amamnHoj EBporm, Ha
IITUPOKOM TTPOCTPAHCTBY CEBEPHO o7 AJlrma, OWJIO je palTipeHO BEpoBambe Ja yMpIia ocoda HHje y TOT-
MyHOCTH MpPTBa CBE JIOK TEJI0 HE Mpolhe Kpo3 ,,BaaxkHy (asy pacmagama’ U He TOCTaHe ,,cyBa KocT .+
IlITo he pehu ma mpe ucTeka OBOT JTUMHUHATHOT IIEPHOA TIpesiacka TIOKOjHUK jOIT YBEK HIje HAITYCTHO
(GU3NYUKK CBET M MpeocTaja XMBOTHA CHAra JiaBajia My je MOTYHHOCT Jja Kao JIell yCTaHe M MOXOH
»KuBe. 300T ToTra HE camo Ja je pacmaame OmI0o HeonmxoaHo, Beh je 4ecTo mocTojana morpeda aa ce oHO
yOp3a 1 IITO TIpe CIPOBEIE 0 Kpaja ImyTeM OpOjHIX MorpeOHuX mpakcu.** Bp3o HamyImTame OBOT CBETa
TOJIMJIO je ¥ CAMOM TTOKOJHHKY 3a KOT'a je TO 3HAUMIIO TIPUKJbYUHBAGE 3ajeTHHIH Mpeiaka.*’

JacHo je W3 cBera rope HABENCHOT Ja je OJHOC MpeMa TEJIECHO] TPYJICKH OMO aMOWBaJICHTaH.
3a 0OMYHOT YOBEKa, NAaKo THYCHA W TParndyHa, MOXK/Ja 9ak ¥ (U3NYIKU OOHA, TMPOMAIJHHBOCT IYTH je
UIIaK Ha TIOCJIeTKy Onia HeormxoaHa. MehyTum, moriiesr Ha MpaBH Jielll y TOOMAKIIOM CTamby paclaiamba
HHUje OMO TOJHMKO YECT Y CPEeheM BEKy KOJIHMKO ce YWHHU y3uMmajyhu y 003up orpoMaHn Opoj caduyBaHWX
MakaOpucTrukux npezcrasa. OHe Cy NMpHKa3uBaie MPOIeC KOjH ¢e OJ[BUja0 CKPHUBEH IO/ 3EMJIHOM,
JTaJieko o ouHjy Jpymu. Tema koja cy ocTaBJbaHa JIa TOJIaKo MpoTaaajy OuBajyhu moctymHa cBuMa (Ha
BelIaJIMMa Ha TIPUMEP) WIaK HUCY TpUIafaia rpynu ,,00MIHUX " MPTBHUX jep je ped O HemojoOHnMa,
IITO OTBplyje 1 eKCKOMYyHHUKaIMja lbUXOBUX MOCMPTHHX OCTaTaka Koju Ha Kpajy HUCY TIOJIaraHu y KOC-
TYpHHIIAMa 3ajeJTHO ca JPyTruM TpUIaIHAIamMa 3ajenaune. Jlakie, mpeaMeT HHTepecoBama OBOT pajia
HHCY JIeneBH, Beh KOCTH, a OJJHOC MpeMa hUMa Y CPEIhbeM BEKY, HaKo je OMO JETMMHYHO YCIOBJbEH
TIPOIIECOM pacmaaama, I Oarl 300T Te NeTUMUTIHE YCIOBJFEHOCTH, HIje OMO 1e0 UCTOT EMOITHOHANI-
HOT UCKYCTBa.

39 A. P. Bagliani, The Corpse in the Middle Ages: the Problem of the Division of the Body, y: The Medieval World, P. Linehan,
J. L. Nelson eds. (London, New York: Routledge, 2001), 327-341, 339.

40 1bid. 338-340.

41 OBy uejy n nanac uyBa dnamenosa HaAroGHa mIo4a. JI0K Cy y TOPHEM ey yKiecane Gpurype XprucTa-KaMeHa MyIpOCTH
u anioctona Ilerapa u [1aBna, Takohe Hocennamna y 0BOM KOHTEKCTY aJIXeMHUjCKe CHMOOIHKE, y THY je PUKa3aHo pacnagajyhe
TEJIO KOje MPOIa3u Kpo3 mpoliec npouninhema Kako O MOHOBO jeiHora JaHa ycraio caspiieHo; B. K. Cohen, op. cit., 96-103,
fig. 44.

42 1. L. Koerner, The Mortification of the Image: Death as a Hermeneutic in Hans Baldung Grien, Representations, No. 10
(Spring, 1985), 52-101, 53.

430 oBom BepoBamwy B. K. Park, op. cit.; N. Caciola, Wraiths, Revenants and Ritual in Medieval Culture, Past & Present, No.
152 (Aug., 1996), 3-45.

M.Cf. 1bid.

*N. Caciola, Discerning spirits: Sanctity and possession in the later Middle Ages. (Volumes I and II) (Ph.D. dissertation,
University of Michigan 1994), 157-161.

49
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Jaxos bophesuh

4. U3A MPTBAYKOI' KE3A

[TojaBa KocTypHHIIa Ce Be3yje 3a BpeMe YCIOCTaBJbamba Ipakce ocBehnBama 3eMJBHIIITA Tpo0Jba,
Mpakce Koja je o03HaHWJIa Aa MPTBH He MOTy Omiio re na Oymy caxpameHu. bynyhu na je orpahenu
MPOCTOP BPII0 OP30 MOCTajao MONYHEH, jeINHO pelIeHke je OMII0 1a ¢ce KOCTH, HAKOH IITO OM UX MYT y
HOTIIYHOCTH HAMyCTHIIA, N3BaJIe U3 3eMJbe M Tako oMoryhin moHoBHO kopHiiheme ucror rpoba.*® Mehy-
THM, CBaKoO ITOCBehieHO MecTo Moke OMTH OCKpHaBJbeHO. CaxpaHe ,,HeBEpHHKA', jepeThKa, eKCKOMYHH-
[IUPaHUX U MPTBOpOl)EHE Jie1ie CTPOro cy 3adpamuBane y ocBeheHOM Tty jep Ou BHXO0Ba Tella HapyIInia
YHUCTOTY MeCTa. YKOJIUKO OM Ce MaK JOTOIWIIO J1a HEKO U3 OBE TPyIe ,,HEMOJOOHUX * UIAaK, TPEIIKOM,
Oyze TmoKomaH, OUCKyT je 61O y 00aBe3u j1a rpo0Jbe PUTYATHO OYUCTH U MOHOBO ocBeTH.?’ OcBeheHo
TJIO je INTHTHUIIO IIOCMPTHE OcTaTke XpHirhaHa oJ AEMOHCKHX Harla/ia i HUje OWIIo IPUKIIAIHO J1a UM Ta
3amtuTa Oyne yckpaheHa Hu HaKOH BHXOBOT HCKOTIaBama 13 3eMibe. CTora cy KOCTH ToJlarane y moceo-
Ha, Takohe ocBeheHa, 3mama — KOCTYpHUIIE — TJIe CY, KaKO CBe0Ye MUHHjaType OpOjHIX MOJIHMTBEHHUKA,
Ownie y HajHENOCPEIHI]0j OJIM3HHH CBHX MMOCETHIala rpoosba.*

Kana pa3MuispaMo 0 moceTnonmMa, NOTeHIMjaTHIM TOCMaTpadrMa MOCMPTHUX OCTaraka, Tpe-
0a UMaTH Ha yMy J1a UX je OWJIo IMyHO, jep cy Tpo0iba y CpeameM BEeKy Ipe/iCTaBJbala Haj)KUBJha MEC-
ta cycpera. Cacrajyhu ce, Tpryjyhu mehycobHo, opraamsyjyhu Bamape u pasHe MecHe MpociiaBe, He
YBEK TOTITYHO TPaBOBEPHOT XPUIITNAHCKOT KapakTepa, JbYIH CY, Y TaKO JKUBOj aTMochepH, J0Ia3uiIHn
y cycperT ca nobamama.* YuuHuio Ou ce IpUPOTHUM Ja MOMUCIHMO KaKo Cy OHE Taja MOpy4uBaje
MOCETHOLMMA YIIO30peHhe MPOTa3HOCTH KHUBOTA, TAKO3BaHY memento mori mopyky. Mehyrum, tpebda
ce YIUTaTu Ja JIM OW TaKBY JbYIH YOIIITE OPraHU30BAJIH MPOCIaBe Ha MECTUMA Koja OM MM KBapuia
Y)KHTAK, OCUM, MOX/Ia, YKOJIMKO HEKH MPOCjayKH MPONOBETHUK HE OM OMO 3a1y’KEH 3a OpraHH3aLH]y.
Ha kpajy xpajeBa, TakBa ueja Ou BpIIO JIako MOIJIa J1a C€ OTPrHEe KOHTPOJIU M MPETBOPHU Y MO3UB NPH-
CYTHMMa Ha IITO Behe mpenymrame yKUBambHMa Mopydyjyhu UM aa je )KMBOT MpeKparak u aa ra Tpeda
HCKOPHCTHTH — Kao IITO Cy TO, HABOJHO, YHHWIIE TIPEJICTaBe MyMHja IMOKa3uBaHEe TOCTHMA Ha ro30ama
y crapom Erunry.® CBakako Cy KOCTYpHHIIE MOIJIE JIa TIOCIY’Ke TIPOTMOBEAHHUIMMA Ka0 M3y3eTHA CIIEHO-
rpaduja y BUXOBHM IPHUIIOBECTHMA O HCIIPABHOM HAuMHY JKHBJbeHA.”' Mel)yTuM, pasnuuutu cucremMu
BEpOBamha U UJIeja KOjU Cy UX OKPYKUBAJIH Cy TOJIUKO CIOKEHH Ja je HeMoryhe Ja HUCY OCTaBWIIN HH
Tpara Ha ’bUXOBO NEPIUIHPABE.

[IpeBacxomHO je BayKHO pa3yMeTH Jia je YOBEK y CPeIheM BeKy OMO aKTHBHH YYECHUK 3aje/IHHIIE
Y HaKOH CBOje CMpTU. UWI-EHUIIA JIa je€ MpTaB MEmaa je caMO HBeroB CTaTyc MpHUIpyKyjyhu ra HOBOj
rpynu — age class® — xojy cy o0pa3oBalie reHepaliije NPeTXOAHUKA Y1je HHTEPECOBAbE 3a MOCIOBE JKH-
BUX HMKaJIa HUjE jemhaBao. MpTBU Cy NPYXaJlu U TPAKWIN MOMON, IMaJIU CBOje TIOTpede U 3aXTeBaIH
TMOILITOBAakE BHXOBUX MpaBa.™ YIIpaBo je Ha rpo0JbUMa ca BbUMa O/p)KaBaHa JKHBa Be3a, 00MYHO MyTeM
Iieca WM HeKor apyror puryana. Kako je cyrepucano Beh moMeHyTO BepoBame, 1a OM ce MOKOjHHK
NPUKJBYYHO 3ajeJHULH MIPeiaka BEeroBo TEJO je Mopalia ja HaIlyCTH CBa ITyT jep JOKJe roj Ou u Maio
Meca 0CTajalio Ha CcKeleTy | mpelamrma THYHOCT je orcrajana. HacympoT ToMe, cyBu KOCTyp je, 0e3

46 0 yemocrabamy npakce ocselinBara 3eMIbHIITA TPobsba B. M. Lauwers, Le cimetiére dans le Moyen Age latin: Lieu sacré,
saint et religieux, Annales. Histoire, Sciences Sociales, 54e Année, No. 5 (Sep.-Oct., 1999), 1047-1072; 3a koctypHuuue B. C.
W. Bynum, Resurrection of the Body, op. cit., 203-204, 212-13.

4TR. C. Finucane, Sacred Corpse, Profane Carrion: Social Ideals and Death Rituals in the later Middle Ages, y: Mirrors of
Mortality: Studies in the Social History of Death, J. Whaley ed. (London: Europa Publications Ltd 1981), 40-60, 42.

48 Y kacHOCPE/IH0BEKOBHIM MOJHTBEHUITIMA, HAPOUHTO Y3 TEKCT O(HIIHja 32 MPTBE, YECTO CE MOTY BUICTH IPH30PH CAXPaHa i
roJiarama IMOKOjHUKa y Tpo0. HepeTko cy y mo3aauHu TakBUX MUHH]aTypa MPeACcTaB/beHe KOCTYPHHUIIE Ca jJaCHO Ha3HAYCHUM
nobamama.

YB.n7.

OB, u. 4.

51 KoctypHniie ¢y, Kao i miec CMpTH, HCKA3MBaNe W]y Aa Cy CBH JbYIH y CMPTH jeIHAKHL.

52P. J. Geary, Living with the Dead in Middle Ages (Ithaca: Cornell University Press, 1994), 36.
>3 Ibid.
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MKaKBOT HAJIMKOBama MPEMUHYII0j 0COOH, OMO MCTH KOJI CBAKOT MPHUIAAHUKA TopoanydHe jo3e. OH je
UCII0JhaBa0 UCAN ,,IOYMHKA Y MEPY* H CXOJTHO TOME OHO MOXKEJbaH.

C nmpyre cTpane, ako ce IpodiieM mocMarpa Kpo3 MpaBOBEPHHU)U XpUIThaHCKHA CHCTEM HJIeja, Oar
Kao IIITO Cy MOIITH CBETUX MaHU(ecToBajie TOOeay Ha TPYICKHOIIhY Y CBOJUM pEITUKBHjapuMa, TIpo-
ciaBJbajyhu 4yBpCTOhy BacKpCJIOT Telia KPo3 KPHCTAIHE WM CTaKIeHEe OTBOpPE, TAKO Cy M MOCMPTHHU
ocTranu 00NYHUX MpPTBHUX, CaMO Ha MamkE€ MMIIPECHMBAH HAa4YWH, UCTULAJIM CBPLICTAK IIponeca pacra-
nama.>* HaBeeHO CTAHOBHIIITE je y BEJIMKOj MEPH MOYMBAIO HA MUTalky OJHOCA Tena u ayiie. Jlo mo-
YeTKa KaCHOCPEIHOBEKOBHOT pa3io0sha IUX0BA BE3a j€ MocTajia TOIMKO CHAXKHA U HEPAaCKUIUBA J1a je
TEJI0 TOTOBO CHMOOIIMYHO TIPECTaBIbajIo AyIry.>> OBo ce moceOHO H00p0o BUIAM HA MIPUMEPUMA TIIE CY
MTOKOJHUIIN caxparmUBaHu 00YBEHU M ca (YapOOHMM) MITAlTOBMMA KOjU OM UM MOMOTIIM Kao OCJIOHAIl
MardjcKa 3aIlThTa Ha AyraukoM ¥ HAIIOPHOM IyTOBamby Ha OHaj CBET.® 3aTuMm, Ty Cy U HeOpojeHe mpH-
4Ye 0 YUCTWIMIITY Y KOjUMa je HarIalleHO COMATCKO MPOKUBIhABAHE MYyKa, TOHEKA TOJIHUKO Jia Cy ce
TParoBU MaTHkE BUICIN Ha camoM Jienny.”’ CBe y cBeMy, JyIlla M TeJIO Cy OWJIK MOBE3aHH U OHO IIITO CE
JIETaBaIo jeIHOM MaHU(pECTOBAIO Ha APYTOM, Ka0 YOCTAJIOM U Y CIy4ajy peluKBuja.™

CxomHO ToMe, TePHOI KPo3 KOjU TEJo MPOJIa3h y MPOIECy TPYJheHha OATOBAPA0 j& BPEMEHY UHC-
THJIMIITHAX aroHuja aymre. Transi rpoOHuUIe™ Cy Ha M3BECTaH HAYMH OBAj KOHIICTIT OTEJIOBIbABAIIC: JICII Y
CTamy pacrajama JIeXKao je OKpyKeH TpOOBHUMa, OMHOCHO CIMKOM Teja TIOPOAMIIE, Tela KOjeM MOKOjHHK
yesHe 1a ce npukipyun.®’ ITocmarpad je OHO 103BaH Jla CBOjOM MOJHMTBOM TIOMOTHE TIPEMHUHYIIOM Kako 01
Opoke U JTaKire mpedpoano TMMUHAIIHA MEPUOJ ITpertacka (y KOMe je TIPHKa3aH Ha HaArpOOHOM CIIOMEHHKY ),
Jjep Kaja MOKOjJHUKOBA JyIlIa HAITyCTH YUCTHIIMINTE TTOHOBO he OuTH ca cBojuM mpeunma. [lojenune transi
TpOOHHMIIE CY YaK MpUKa3UBaJie U pa3Hy ,,HEUHCT * KaKko M3Ja3u U3 pacnaaajyher nema — 3muje, 1pBse, kade,
na u pa3He Oyoe u marose. [lamena Kunr je y iuma Bumena cumoOoste onpel)eHrx rpexoBa, OHOCHO MPOIIEC
npouniihierba rj1e MOIUTBOM ITOCMAaTpaya TPEXOBU HAMYIITAjy TEJ0/yIIy MPeICTaB/LEHOT MOKOjHUKA. !

Yak je 1 TeIeCHO MPOTaiamke JKUBUX MOIJIO JIa Ma YHCTHIINIIHY AUMEH3H]y: MEUCcTHYapka JInm-
BuHa n3 Cxujama rnodvesa je Jia TPYJIM TOJIHKO TEIIKO YCIIe/ jeHe TIOBpe/e 1a Cy JICTOBU HheHe MyTH
CaxpameHH Ha TPo0Jby MHOTO IIPEe HETO IITO je 3aucTa u (pu3udku ympia. OHa je cMaTpaa aa je mo-
Mohy COTICTBEHHX MyKa Koje je Xpabpo NMpoXuBJhaBajia OTKYIJbHBAJIa BpeMe OOpaBKa APYTHM JTyliamMma
y urcTHUIITY.* OBaKBY IIIEMEHUTY HAMEPY HApPOUHUTO JIETIO WIyCTPyjy peun Amuce n3 Cxapbeka koja
je Takohe cBojy TenmecHy 00JI TOCBETHIIAa MPTBAMA:

»Apara cectpo, He TyTyj [300T MeHE|; U He MUCIH Ja TTAaTUM WJIM HCIIamTaM 300T COIICTBEHHX
IPEXOBa; Tpe Cy OBE MYKE 3a J00pO OHMX KOjU ¢y Beh MPTBU M Ha MECTY HCIAIlTamka, Kao U 3a
carperema ceera...“%

Jlakie, TpyJbeme, OMHOCHO CBOEHE Ha YHCTY KOCT, je 3Ha4dmiIo npounmrheme. [locTojana je gak u
mpakca KyBarba JIeIeBa MPEMUHY/INX Kako O Ce OBaj TpoIiec MITo BHIIe yop3ao.®* V cBakoM ciydajy,

4 Cf. C. W. Bynum, Christian Materiality, op. cit., passim.
350 onmmocy Tena n ayure ox mouerka XIIT sexa 8. C. W. Bynum, Resurrection of the Body, op. cit. 279-317.

56 ¢f. R. Gilchrist, Magic for the Dead? The Archaeology of Magic in Later Medieval Burials, Medieval Archacology 52
(2008), 119-159.

ST.Cf. C. W. Bynum, Resurrection of the Body, op. cit., 295-296; P. Ariés, The Hour, op. cit., 360.

58 PenuKkBHjapH MOIITH]Y Cy HCIIOIbABAIIM CTAKSC AYIIE CBCTHTEIhA HA OHOM CBETY.

59 Transi rpoGHuIe Cy (yHEPAHH CIIOMEHHIM Ca IPSACTABOM TPYISKHOT Tea Ha ce6u. O muma B. K. Cohen, op. cit.
0O rpGosuma, Tery u moprperty ¢f. H. Belting, Ibid., 66-67.

S'p. M. King, The Iconography of the “Wakeman Cenotaph” in Tewkesbury Abbey, Transactions of the Bristol and
Gloucestershire Archaeological Society, 103 (1985), 141-148.

62 N. Caciola, Discerning spirits, op. cit., 202.
3 C. W. Bynum, The Female Body, op. cit., 186.

%4 'maBrn musb KyBarsa JIelIeBa OO je 1a ce oMoryhu IPEeMHHYIOM BHIIE PA3THUATHX MECTa CaXpaHe. 3a MHOTE OHOBPEMEHE
JbyJie yMHOXKaBath¢ MECTa IMOYMHKA MOje/IMHIA 3HAYMIIO je U YMHOKaBakhe MECTa MOCPEIHNYKE MOJIUTBE 32 HEroBy JyIY.
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HAKOH HETOBOT CBpIIIETKA MIOCMPTHU OCTAIlM Cy IMOXPabUBaHU Y KocTypHUIaMa. [ToHekaa cy ce oHe
HaJIa3uiie YHyTap caMuX IPKaBa M TO Y TAaKBOM II0JIOXKA]y Jia Cy JI00ame, OKpeHyTe y MpaBIly oyrTapa,
MOIJIE JIa TIOCMATpajy, Te THME M y4YeCTBYjy y mpociaBibarby Muce.® Mmean 3ajeHUINTBA )KUBUX Ca
MpPTBUMA j¢ y THM IIpUMEpHMa Ha CaBpIIICH HAaYMH OMO MCKa3aH. JacHO je Ja Ty IPH CyCpeTy ca IOCMPT-
HUM OCTaIliMa HHje OMII0O MeCTa CTpaxy WM OMJI0 KOjoj BPCTH aHKCHO3HOCTH. KynTypa cMpTH ce Mopa
caryieJIaTi Kao HEIlITO CBAaKOIHEBHO MPOKUBIHABAHO, & HE CaMO Kao JIe0 UCTopHje uaeja.* ¥ cynporHoM
ce BPJIO JIAaKO MOKE MCIIOCTABUTH JIa Cy IJISUINTA KOja ce MPUIHCY]y oJpel)eHOM neproay aHaxpoHa.
Becnipexopan mpumMep Tora, Kao U cycpera ca MOCMPTHUM OCTaliMa OOMYHUX MOKOjHHUKA, TTPECTaBIha
MUHHjaTypa u3 [ pancke 6ubianorexe y MakoHy ca CIMKOM JIET€HE O 3aXBATHUM MpTBUMa (MS 3, fol.
25v).5 Ty cy puKa3aHa arpeCcHBHa Tejla HEYITOKOjeHUX JIeleBa Kako 6eCHO 3aMaxyjy OpysKjeM Ka rpec-
TPaBJHCHUM JbYIMMa KOjU yCTIAHMYCHO Oeke. JeauHo Gurypa 4oBeka CKpajHyTa y JIEBH JI€0 TIPEICTaBe
Jleyje Kao Ja ycIiopaBa Ha BpaTUMa IPKBE JOK Oalla Mmorie]] Ha yKac KOj! je CHAIao XuBe. Y MHUTAmY
j€ 3ampaso mpuya y K0joj MpTBH OpaHe moOoKHOT XpHIThaHWHA O] FeTOBHX HETpHjaTesba 3aTo MITO je
CBKOTa JlaHa O/IBajao Majo CBOT BpeMeHa Kako Ow, mposia3ehu rpo0sbeM, YITyTHO MOJUTBE 33 THhUXOBE
nymre. C mpyre cTpaHe, a He 3HAMO O YeMy je ped OBa WIyMHHAIM]a W3TiIefara Ou Kao WiTycTpalyja
HEeKe CTpalllHe TpuYe YMECTO Moyke ca cpehHuM kpajeM, a TpyJe)kHa Tella MPTBUX OH JienoBana Kao
JIEMOHUMA 3aII0CEIHYTH JICTIIEBA YMECTO OOXKAHCKOM J03BOJIOM O00pEHA BOjCKa.
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BEAUTY OF THE SKULL:
THE REMAINS OF THE “ORDINARY” DEAD IN CULTURE AND VISUAL CULTURE
OF THE LATE MIDDLE AGES

Summary

Human remains were big part of medieval society, both East and West. The precious relics of the saints, the most
desirable bodies in the Middle Ages, were adored in there marvelous reliquaries, while the corpses of criminals
were left to rot before people’s very eyes, first displayed for a period of time, and then cast aside. However, the
purpose of the present paper is to explore the relationship of medieval men toward the remains of the “ordinary”
dead. Even though they were not the most powerful, they were by far the most numerous of all the dead in medi-
eval communities. This relationship is explored by inquiry of many diverse beliefs, customs and practices concern-
ing the image of bodily decay. The perception of the putrefaction, both in the Byzantine East and the Latin West,
was ambiguous, cherishing the ideas of sin and punishment, as well as purification and heroic asceticism. For the
ordinary dead decomposition was necessity in order to leave the physicality of this world and be introduced to the
community of ancestors. This also implied that while the corpse was undergoing the process of decay, the soul
was in purgatorial pains. Consequently, all that was left after decomposition were the hard dry bones. They were
then placed in the special consecrated buildings — the ossuaries — to wait in peace the future resurrection of their
flesh. Knowing this, as well as the context in which medieval men encountered the skulls in cemeteries — during
activities that more often than not had nothing to do with burying the deceased — we are able to sense the idea of
togetherness between living and dead which promised order and prosperity to the community.
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